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H E Defgn of the following 
T Sheets is chiefly to examine into 


+ #he Meaning of the Word De- 
mon, in both the Heathen Writings, and 


he Scriptures; with an Intent to expoſe 

: ſome Inconſiſtencies of the former, and 
zo vindicate the true Senſe of the latter. 
The Reader will, I hope, ſee it clearly 
proved, that the Difterence, which the 
Goſpels are ſaid © to put conflantly 
« hetwixt 0 icon; and Sniuwy, Preface 
70 Farther Enquiry, is merely verbal, and 
that They aſſign to theſe one and the 
fame Nature. The Motion, that De- 
mons were the Souls of departed Men, 
will appear to be far from being gene- 
ral among Pagan Authors, but never 
eſpouſed by thoſe of the Old and New 
Teſtament. So that there can be no 
1-4 — Pre- 
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(vi) 
Pretence or Ground to reject the literal 
Senſe, (never to be rejected without 
Neceſſity) of the many miraculous 
Cures, which our Saviour made of ſuch, 
as are repreſented to have been afflicted 
by thoſe Beings. 

Nor but theſe Parts of the Goſpels 
themſelves clearly ſbeu, what the true 
Mature of the Scripture Demons was, 
For, as there are no other Texts, 


wherein ſo large Mention is made of 


fuch Beings, theſe ought to be firſt con- 
ider d, and to determine the Significa- 
tion of all the reſt; which they are 
more likely to do, than to receive Light 
from them, However, to cut off all 
Ground of Complaint, I have proceeded 
much in the Enquiter's own Method. 

1 Havs alſo endeavoured to vindicate 
ſuch Parts of my Eſſay, as the Farther 
Enquiry has excepted againſt; not by an- 
fwering ſome looſe unconnected Sen- 
tences taken from thence, but by confe- 
dering, with what Attention I could, 
the whole Courſe of the Reaſoning, and 


by | 


„ | 

by replying to it in a Way, which ap- 
peared to myſelf to be plain, eaſy, and 
ſatisfactory. How far I have ſucceed- 
ed, the unprejudic d Reader is left to 
judge. 

Ir may be proper here to rectiſy a 
Miſtake I committed in the Eſſay, and 
which I have been advertiſed of by 
a Letter from a learned and worthy 
Friend, whoſe Words are.“ An Argu- 
* ment you uſe is ſtronger, than you ap- 
e prehended it to be. You obſerve, 

« Eflay, p. 8 1, 82. That the Enquirer, 
in citing Matt. iv. 24. has omitted 
«* the Jord, and Torments, whether 
© with or without Deſign you do not de- 
* termine; that we have no Reaſon to 
« ſuſpett their being genuine; they are 
only found wanting in two Copies, 
* and thoſe of no Character for Cor- 
« refFneſs; that Theophylact, as Do- 
«* for Mill tells us, omitted them indu- 
« ftrioufly, &c. Now the Truth of the 
* Thing is, that the Words and Tor- 
* ments are omitted by no Copies, nor 


« by 


6 viii) 5 
« by Theophylact. You was led into 
ce this Opinion by following Kuſter's 
« Edition of Mill, gs 0 here is faulty. 
* Look into Mill's own Edition, and you 
* will find that ij o:)iatopeves are the 
« Fords omitted, and that Doctor 
« Mill had no Mote upon the Words 
« 4 Bag“ p. The Enquirer therefore 
* could have no Reaſons to omit thoſe 
6 . ode from Copies or ancient Wri- 
rn | J will only obſerve that 
mo Reaſon for the Omiſſiom in the En- 
quiry, no Anſiwer to the Argument, even 
even as 1 had ſiated it before, is given us 
in the Farther Enquiry. 


ERA TT A. 
P 19. I. 23. read as can be imagined from the Origin of evil 
Demons. p. 21. I. 12. read Areimanius. p. 29. 1. 13. 

fins or read and. p. 31. I. 4. read to ſignify the Beings, which 
gfe Fees. p. 37. I. 4. read Heathens. p. 44. I. 26. read 
#fzrd. p. 54. I. 12. read in what he thought the Heathen Senſe. 
59. I. 2. for theſe read it. p. 61. Marg. read cid. p. 66. 
L =: read any one. p. 69. I. 14. read may now be concluded. 

„ J. 2. a full Stop after Iaffiction. 


Erata in the Ess A v. 


9. Marg. read 4r/Ta«gx]s, p. 10. I. 24. read /aft. 
- Marg. read Deo. p. 21. Marg. read might. p. off 1. +) 
read z/zal. p. 64. J. 17. read not. concerning. p. 70. 7" 
read proceeded, p. 71. Marg. read immiſſum. Pp. 94- I. 20. 
read 7+ js. p. 98. 1, 5. read waves T5, p. 122. |, 10. read 
Prefumfpiicn. 


K EPLY 


FARTHER ENQUIRY 


Into the Meaning of the DzMontacks 
in the New TESTAMENT, &c. 


N E ED not repeat the Reaſons, which in- 
duced me to trouble the World on this 
Subject. The Reader has already had them 
in my former Eſſay. A true Regard to Scrip- 
ture, a juſt Deſire to explain it rightly, to remove 
all reaſonable Difficulties, and to vindicate its 
plain, obvious, literal Senſe, are Motives, which 
[ apprehend to be ſufficient. To this end, I 
went thro' the whole Scheme of the Enquirer, 
much in his own Method, leaving nothing un- 
conſidered, which I thought material to the 
Queſtion. It will not be expected, that I exa- 
mine the Farther Enquiry in the ſame manner, 


as a great Part of it does not relate to me, bur 


toa Gentleman,who is able to do himſelf Juſtice, 
N 3 However, 
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However, it may be proper to vindicate my 
own Reaſoning; which I ſet about with the 
greater pleaſure, as I perſuade my ſelf, I am 
vindicating, at the ſame time, the true Mean- 
ing of the New Teſtament. 
Tur firſt Point, in which this Gentleman 
differs from me, is, Whether it tends to “ ſet- 
'* tle the Meaning of the Demomacks in the 
« New Teſtament, to take notice of the general 
« Notion of Demons among the antient Greeks ? ” 
I thought it did not, being deceived, if I was de- 


ceived, by the united Senſe of ſome of the beſt 


Criticks both ancient and modern, who are quo- 
ted and referred to, Eſſay p. 8. This Gentle- 
man (Farther Enquiry, p. 2.) © thinks it is of the 
« utmoſt Importance, in order to underſtand 
% many Paſſages of both Old and New Teſta- 
« ment too; and therefore © proceeds in his 
«© own Method.“ And indeed I can't wonder at 
him. His whole Scheme depends on bringing 
the Notion, which ſome of the Heathens had of 
Demons, into the Scripture, and mult therefore 
ſtand or fall with this Obſervation. But then 


it wou'd, methinks, have been kind to have fa- 


voured us with ſome Reaſon to prove the Truth 
of it. It does not look well in one eſpecially, 
who * queſtions whether any Names of great 
* and good Men wou'd paſs for Proof in a 
« Point of ” a like “ Nature,” Farther Enquiry, 
p. 27. to leave us no other Proof of a Mater 
of Conſequence, than his own bare Aſſertion. 
He that 12ſt upon Reaſons,” ought ſurely to 
give 


— — 


64 


give them; and if we are not to “ be born 
« down by Names and Authorities,“ neither 
are theſe to be deſpiſed in general, or contra- 
dicted without ſome clear Evidence. In ſhort, 
without ſuch, there will ever be Reaſon with a 
modeſt Perſon, to acquieſce in the joint Opinion 
of © great and good Men,” 

IT was then certainly incumbent on this 
Gentleman, at ſetting out, to have made this 
Foundation of his whole Scheme ſure and firm, 
and to have ſhewed, that it is of ſo much conſe- 
quence, as he pretends, to the * ſettling the 
“Meaning of the Demonzacks in the New Te- 
« ſtament, to conſider the Heathen Notion of 
Demons. For if it ſhould not be ſo, then we 
have here a great deal of time ſpent in vain, 
and a great deal of Learning to no end or pur- 
poſe.— And till I am better informed, I muſt 
ſtill be of the Opinion, that this Principle is 
not true. For is it certain, or even probable, 
that the Heathen and Scripture Meaning of all 
Words is the ſame? Can we think, that the 12 
ſpired Writers of the New Teſtament borrowed 
their Sentiments or their Language from the 
Poets or the Philoſophers of the Greeks and Ro- 
mans? If not, may not St. Matthew or St. Luke 
uſe the Word dau in a different Senſe from 
that of Homer or Heſod? This Gentleman, 
Farther Enquiry, p.. owns, that Philo” having 
*© a plain Rule, even that of Scripture, to go 
* by, — could know ſomething of Angels, 
* which the Heathen World knew nothing of.” 

B 2 Why 
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Why might not he then, why may not we, by 
the help of the ſame plain Rule, together with 
one ſtill plainer than that, which he enjoyed, 
know ſomething more of Demons than they 
could? © Thales and Pythagoras, and their Fol- 
„ lowers, had only their own Imaginations to 
« direct them.” This was probably the Caſe 
of others. We ſhall ſee hereafter ſome Inſtan- 
ces of their Confuſion and Uncertainty in theſe 
Matters. And are theſe the Men, from whoſe 
Imaginations we are to learn the Scripture- 
Meaning of Demons? No ſurely ; Be the Dreams 
of the Poets, and the Inconſiſtencies of the Phi- 
loſophers, never ſo many; the Senſe of the Sa- 
cred Writings is one and the ſame, determinate 
and invariable, neither taken from, nor to be 
Judged of by, either of the others, but proceed- 
ing directly and immediately from the Eternal 
Fountain of Truth itſelf “. 

THE Reader may by this time ſee, and will 
in the courſe of theſe Reflections ſee much 


more clearly, how little Truth there is in an 


Aſſertion we have, Farther Enquiry, p. 25. 
* The Scriptures are to be conſtantly interpreted 
* agreeable to the Heathen Notion of the Word 
« Demon.” For was this their Notion clear, cer- 
tain, uniform? Did they never difter from one 


Il beg leave here to ſet down the Teſtimony of a Gentleman, 
to whom my Adverſary has been very much obliged, in the Far- 
ther Enquiry. ** Now the Signification of Words in Scripture, is 


to be eſteemed and taken only according to the Scripture's Ule, 


* tho' other Writers uſe them otherwiſe.” 
Medes Works, Ed. 1664. p. 782. 
another? 


(30 


another? Nay, did not the ſame Perſon ſome- 
times vary from himſelf ? The Enquirer, p. 4. 
contended, That © this Notion of Demons, 


0 


A 


that they were the Souls of ſuch as once had 
lived upon Earth, is fo UuNIvERSALLY allow'd 
« by Jews and Chriſtians, as well as by Hea- 
&« thens, that ſcarce will any one diſpute it.“ I 
obſerve, in the Farther Enquiry, p. 51. this 
contradicted. We are here told, That © it was 
« never in” his “ Intention to ſay, that all 
« Chriſtians UNIVERSALLY, and all others too, 
e were of this opinion, that all Demons were 
e human Souls, and nothing elſe. It was very 
«* plain to every body, and well known, that 
% many that were called Demons, never were 
i ſuppoſed to have been in ſuch Bodies as ours 
« are.” What this Gentleman's Intention was, 
is beſt known to himſelf, His firſt Words lye 
before the Reader, who 1s to judge, whether 
they do not contain the Sentiment he is at pre- 
ſent pleaſed to renounce. I beg leave to add, 
that his Argument requires the ſame. For if 
all Demons were not the Souls of departed Men, 
then the Word Demon among the Heathens will 
be neceffarily equivocal, and conſequently the 
Uſe of it among them can be no manner of 
Rule or Help to us, in ſettling the Meaning of 
the Word in the New Teſtament. Tho' we 
ſhould allow, that this is here to be interpreted 
according to their Senſe, yet it will ſtill be un- 
certain, in which of their Senſes we muſt take 
and explain it; and it may ſtill be true, that we 
are 


0 


A 


| 
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are to underſtand it of evil Angels, or Devils, 
properly ſo called. 

Or this more by and by. At preſent let us 
attend to this Gentleman's Explication of his 
own Reaſoning. He tells us, The thing” he 
« was proving, was, that Heatbens, Jews, and 
« Chriſtians had all allowed, that Demons were 
originally thought to be the Souls of depar- 
« ted Men. They were nothing but the Souls 
of departed Men at firſt.” I would not wil- 
lingly miſunderſtand, much leſs, miſrepreſent, 
him: Bur it appears at leaſt to be here implied, 
that the oldet Heathens agreed in this Senti- 
ment. The Truth of which ſhall be preſent- 
ly confidered. He goes on, © The Heathen 
Gods were Demons; and they had all been 
Men. But then, when Alterations in the 
« Syſtem of Demonology were made by Chri- 
«© /iians, the Idea of Devils was ſubſtituted to 
« the Word Demons — And then, what was 
* once the current Doctrine was loſt; and all 
e was reſolved into evil Spirits, or Apoſtate An- 
e gels.” Farther Enquiry, p. 52. Theſe Words 
I take to contain a principal Part of this Gentle- 
man's Scheme, and ſhall therefore conſider them 
a little more particularly. And true it is, here 
are almoſt as many Miſtakes, as Words. For, 


 FirsT, the Heathen Gods had not all been 


Men; and therefore, neither were theſe called 
Demons on this account. Their Genealogies, in 


general, are too various and uncertain to be relied 


upon. A great part of them, it is certain, are 


extremely 
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extremely fabulous and ridiculous. That Ve- 
nus proceeded from the Sea, and Minerva from 
the Brain of Jupiter, are idle and incredible 
Accounts. It will be impoſſible to prove that 
they, as well as many others, ever had any Ex- 
iſtence upon Earth at all“; much leſs can we 
think, that © the very great Goodneſs of the Be- 
“ 1ngs, i. e. their great Uſefulneſs to Mankind, 
« was that which made them be treated and 
« looked upon as Demons, and placed in Hea- 
ven.” This cannot be affirmed of all: We find 
in Plutarch, a Diſtinction of the Gods, into ſuch 
as were uſeful and prejudicial; as Inſtances of 
theſe laſt, he mentions the Diræ, the Furies, 
and Mars, whole Violence and Cruelty they 
endeavoured to avert . And as to the reſt, 


It is, I think, a much more probable Account, that the Dii 


majorum gentium were originally the Sur, Planets, and Elements, 


or denoted ſome Intelligences, which were thought to preſide in, and 
over, them. Learned Men are generally agreed, that theſe were 
the firſt Objects of Idolatry, long before either the Worſhip of /ma- 
ges, or of dead Men, came in faſhion. Thus Jupiter might ſignify 
the Air, or Heaven, Apollo the Sun, Vulcan Fire, &c. this 
Opinion was Dr. Bekker, notwithſtanding his great Prejudices on 
this Subject; Vid. le Monde enchant, V. I. p. 17, 18. Vid. Tull. 
de Nat. Deor. I. 1. eſpecially the Sentence I have choſen for a 
Motto, which may ſerve to ſhew, that ſome of the greateſt Philo- 
ſophers diſbelieved the Opinion entirely, that the Gods were dead 
en. f 
+ Ts; Ss Atte, fig rt To GAA Jex, * vc Gp — Tv; l 
SN belag, Ig, Epmwas, "Apm, TyT&; arid mon xanknes 0v- 
rag & Graivs, And it is remarkable, that he, in a future diſtin 
„ mentions thoſe Men who, for their Benefits to Mankind, 
had been eſteemed Gods; fach as Hercules, &. Which implies, 
that thoſe he named before, viz. Jupiter, Funo, Mercury, and 
Ceres, &c. had never, in his opinion, belonged to this Claſs. De 
Plat. Philof. L. 1. cap. 6. | | 
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we muſt at leaſt ſay, that if they were for 
their Virtues taken into Heaven, the far grea- 
ter Part of them much degenerated, after they 
came there. However uſeful they might be 
here below, moſt of them were famous for lit- 
tle elſe above, but for Rapes, Adulteries, Inceſts, 
Thefts, and other Vices of the moſt fatal Con- 
ſequence to Mankind. This is the general Ac- 
count of them; and if we ſet it aſide, it will 
not be eaſy to evince, that they had been Men at 
all, that they were not imaginary Beings. 

Ir may be proper, in the next place, to ob- 
ſerve, that the Heathen Gods were not uni ver- 
ſally called Demons. If ſome Writers confound 
theſe together, others as clearly diſtinguiſh them. 
Plutarch having obſerved*, that Homer uſed the 
Word Aziuey for God, adds, © That Heſod was 
e the firſt, who clearly and diſtinctly propoſed 
&« four kinds of rational Beings ; the Gods, then 
« the many good Demons, afterwards Heroes, 
« and laſtly Men.” This Diviſion we find fol- 
lowed by many of the Philoſophers afterwards. 
Jamblicus repreſents Pythagoras ſaying, that 
things excel according to their Priority in time, 
and then adding, That in general the God; 
« excel the Demons, theſe the Semi- Gods, and 


* E r *“ Otonęos oh Per lys l xowus a paPoT ipors xe wives Toig d- 
fr., 9 rde Oi Ig dre daifveras roc aps wy, "Hoiodbs dd xa d- 
806 5 Magic p log db T@y Aινπνs rice uga vim, 35g, tr dul- 
HNKorcs 1 KA Vu αινg, tir nphug, Ar pf. 
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te the Heroes Men.” * So alſo Porphyry makes 
him teach his Followers © to ſpeak well of the 
Divine Being, of Demons, and Heroesf,” This 
may likewiſe be obſerved in the three firſt Lines 
of the Golden Yerſes aſcribed to this Philoſopher. 
And to mention no more, we find Plutarchulin 
this very Diſtinction. In his Books of the Opi- 
nions of Philoſophers, he treats of the Nature of 
Gop in one Chapter, and begins the next with 
ſaying}, After what has been ſaid of the Gods, 
« we are now to treat of Demons, and Heroes,” 
Lux me now ask the Enquirer himſelf, Whe- 
ther the Gods of the Heathen were the only, or 
the proper Demons? If he thinks they were, to 
what purpoſe ſo expreſs and frequent a Diſtinc- 
tion between them ? Could Pythagoras believe 
them to be of the ſame Nature, when he caught, 
that the one kind excelled the other? Was Plu- 
tarch capable of being guilty of fo groſs a Tau- 
tology and Abſurdity, as, after he had repreſent. 
ed the Opinions of the Philoſophers concernin 
the Nature of the Gods, to go on, in a freſh 
Chapter, to give different Sentiments of the 
ſame Men concerning the fame Beings? No, 
both he and they by deſcribing them diſtinctly, 
ſhewed, that they conceived them to be diſtinct, 


K xa9dA2, TY; wir $125 Tor pore, dt d rd ii 
Te; nao; fs THY a19yu ror. 
De Vit. Pythag. Ed. Amſtel. 1707. p. 28, 29. 
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vs. Ibid. p. 39. | 
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T o proceed. As this Diviſion plainly makes 
it appear, that the Demons were not the ſame 
with the Godt, ſo it is equally evident from it, 
that they were thought ſeparate from the Souls 
of departed Men. | would not be underſtood to 
ſay, that the Word was never uſed for theſe, or 
that none of the Heathens ever conſidered them 
as ſuch. But I affirm, that their beſt Philoſo- 
phers, when they expreſſed their Senſe of them 
particularly and deſignedly, very clearly ſpake 
of theſe two ſorts of Beings, as diſtin& from 
each other. We learn this from Plutarch, in 
the Place before cited. He ſays expreſsly, That 
« Thales, Pythagoras, Plato, and the Stoicls be- 
« lieved the Demons to be ſpiritual Subſtances, 
« and the Heroes to be Souls ſeparated from 
« their Bodies.” Words can hardly be plainer 
than theſe. And therefore every of the foregoing 
Diviſions, where Demons are diſtinguiſhed from 
Heroes, proves, that thoſe © were” not © origi- 
« nally thought the Souls of departed Men.” 
To go on, | 

I can by no means agree with the Gentle- 
man, in the Account he gives us, Farther En- 
quiry, p. 6and7. © When the obvious Queſtion 
was put, what became of the Souls of Men, 
«« when ſeparated from their Bodies, they re- 
ce pleniſhed the Air, the Atber, and ſeveral 
Regions with them.” — Hence © a great 


« many Diſtinctions in Spiritual Sub ſiſtencies.— 


* Angels might be diſtinguiſhed from Heroes, 
and Heroes from Demons, and Demons from 
. 


* 
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“ Souls, and the ſeveral Souls might be ranged 
« 1n ſeveral Claſſes or Ranks, according to what 
they had done here.” If it be meant, that 
Demons and Heroes are only different Sorts of 
departed Souls; I muſt beg leave to ſay, that 
this is abſolutely inconſiſtent with Plutarch's 
Account, who expreſsly repreſents the Opinion 
of the Ancients to be, that Heroes only, in con- 
tradiſtinction to Demons, were departed Souls, 
According to him, they were both thought to 
agree in this, that they were Souls or Spirits, 
but to differ, in that the one were barely ſuch, 
the others were ſeparate from their Bodies. 

LET us examine the Account juſt cited alittle 
more particularly. Thales taught the Immor- 
*« tality of the Soul — and repleniſhed the 
« World with them.” It is true, he is recorded 
by Ariſtotle and Cicero to have taught, that all 
things were full of Gods. But, if the former of 
theſe knew his Meaning, it is as certain, that 
he did not intend to ſay any thing concerning 
the State or Place of departed Souls. Ariſtotle's 
Words are cited, F. E. p. 5. and imply that, in his 
Opinion, that Notion of Thales proceeded from 
another Notion, That “ all the World was ani- 
* mated,” or that a © Soul was mixed with, or 
© pervaded,the Univerſe *. Either therefore this 


* Ariſt. de Animd, |. 1. c. 8. 

Vid. Tull. de Leg. I. 2.4.11. 

Plato alſo taught, that all things were full of Gods, but he ſpake 
of the ſeveral Intelligences, which directed the Courſes of the Sun, 
ood &c. as clearly appears from his Dialogue, de leg. L. 10. 

12. 


* C 2 Gentleman 


( 12) 


Gentleman muſt leave off chinking, that 
there ſeems to be no Difference in ſaying, 
e that the World was full of Demons, and that 
tit was full of Gods,” or elſe he muſt be for- 
ced to grant, that the Word Demons in the Senſe 
of Thales, as interpreted by Ariſtotle, ſignifies no- 
thing like ſeparate Souls of Men. 

As to the other Philoſophers that believed 
the Immortality of the Soul, they were either 
of the Opinion of Pythagoras, or of Socrates. 
Either of which is inconſiſtent with the No- 
tion of deparled Souls being ſituated in the Air, 
1. looked upon as Demons. It is well known, 
that Pythagoras held the Doctrine of Tranſini- 
gration, and he was followed in this by three 
Parts in four of the Heathen World, I might 
alſo add, by many of the Jews. But it is not 

eaſily conceivable, how thoſe who believed, 
that Souls paſſed from one Body to another, 
could aſſign them a Situation in the Air, &c. 
Or, if what Laertius ſays of Pythagoras s Doc- 
trine be true, That ſuch Souls as were pure, 
« Mercury conducted to the higher Regions, 
[471 u uyi5ev, Which may be rendered, 70 the 
Preſence of the Supreme Being | {till the Caſe will 
be the ſame. The higheſt Regions will hardly 
be allow to fignify the Air*, which that Phi- 
loſopher is ſaid to have repleniſhed with ſuch 


If Laertius repreſents Pythagoras teaching, © That the Air was 
* full of Souls”, meaning departed Souls, I think there is a plain 
Inconſiſtency in his Account; fince, in the End of the Paragraph, 
he diſpoſes of both good and bad ones in a very different way. 


Souls. 
: + 2» 


OA py PTY 1 


(213) 
Souls. So that, on either Suppoſition, he ap- 
pears to have aſſigned theſe other Habitations 
than thoſe which this Gentleman has allotted. 

THe Sentiments of Socrates we have thus re- 
preſented from Plato, © The Souls of the Good 
« after Death are in an happy Eſtate, united to 
« Godiina bleſſed inacceſſible Place; the Bad, in 
© convenient Places, ſuffer condign Puniſhment; 
« but todefine what thoſe Places are, is hominzs 
te yeuy pay Nr We fee how this truly wiſe 
Heathen diſpoſed of departed Souls, without the 
leaſt Intimation that he believed them to be- 
come Demons. And I think it worth our Notice, 
that tho' there have been many Diſputes con- 
cerning the Deman of Socrates, whether it was 
a good or an ill Spirit; none, that I remember, 
ever ſuggeſted, that it was the Soul of any de- 
parted Perſon, And Mr. Sandy not only cites 
ſeveral of the Fathers to prove it to have been 
a good Angel, but ſays, that Maximus Tyrius 
and Apuleius (to whom perhaps ſome Perſons 
will give more credit) “ deſcribe [him] in ſuch 
* a manner, that they want only the Name of a 
good Angel. 

War the true Notion of Plato was con- 
cerning the State of departed Souls, is not alto- 
gether ſo certain. It has already appeared, that 
Plutarch reckons him among thoſe, that diſtin- 
guiſhed theſe from Demons. Virgil, who is 


Stanlys Lives of the Philoſophers, in Socrates, ch. 5. § 1. 
I LINE 
thought 


+ 


1 
thought to have follow'd his Doctrine, in his 
6th Æneid, makes the Reſidence of the Good 


to be the Elyfan Fields, till, after a thouſand 
Years, they were ſent into new Bodies: 


Has omnes, ubi mille rotam volvere per annos, 
Letheum ad fluvium Deus evocat agmine magno : 
Scilicet immemores ſupera ut convexa reviſant, 
Rur ſus & incipiant in corpora velle reverts. I. 75 1. 


Here, certainly, there is no room to imagine, 
that he thought they were Demons. If it be 
ſaid, that the Ancients believed, that not the 
Souls, but the ée, were in Elyfum; Iown, 
there is room from a Paſſage in Homer, Odyſſ. xi. 
600. to ſuppoſe he thought ſo*. But Virgil ſays 
nothing like it, in the Paſſage before us. And in- 
deed, this Suppoſition wou'd only increaſe our 
Difficulties, and perplex the Enquiry ſtill more. 
We ſhould only find it harder to tell, what was 
meant by the e9geAw, and to account for the 
holding a long Converſation with it. Beſides, 
tis obſervable, that, according to Socrates, the 
Receptacle of departed Souls is called dn, the 
Word, which the Scriptures uſe for the ſame 
Place; and of their State here, he profeſſes not 
to have ſufficient Knowledge. This Plato aſ- 


* And yet he makes Patroclus deſire Achilles to bury him, tel- 
ling him, that when once that is done, 
| | 8 yep Fr aur 
vie, i} Ad —II. J. 78. | 
gx tid; i, 3) THY iy dd. Apolog. Socrat. 
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ſures us, who muſt be ſuppoſed to be of his 
Opinion: Which ſeems to contradict the No- 
tion of their being ſuppoſed to be lodged in the 
Air, and to become Demons. 

Ir, after all, there are ſome Paſſages in this 
Author, which favour the Opinion of Heſod, I 
can only look upon them, as ſo many Inſtances 
of the Uncertainty and Confuſion, which the 
Greateſt among the Heathens laboured under, 
when they talked on this Subject. The Light 
of Nature, how ſufficient ſoever it may in 
Theory ſeem, yet was found in Fat to lead even 
thoſe, who enjoyed it moſt perfectly, and uſed 
it beſt, into endleſs Difficulties, and Errors,— 
Not that the Citations, the Enquirer has choſen 
to produce, do all ſpeak directly to his Point. 
That which we have from the Cratylus, Far— 
ther Enquiry, p. 11. manifeſtly proves too much. 
Heſiad, and other Poets, ſay well; who ſay, 
** that when any good Man dies, he obtains 
great Honour, and becomes a Demon, accor- 
ding to the Meaning of the Word,” [xa r1y 
Tis Qporiotwg erwwfpicy, he alludes here to the 
Derivation of Jaiuwy, from Januar, ſciens : and 
therefore this ought to have been tranſlated, 
according to the Likeneſs, or Relation, this Name 
bears to the Word Wiſdom) © and I agree to this“ 
It would have been better rendered, For which 
Reaſon, I alſo think, Tav]y & ri, X% ee 
* every wiſe Man, that is a good Man, is a 
e Demon, WHETHER HE Is ALIVE, OR DEAD, 
and is rightly called a Demon. The Reader 


may 
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may here ſee the Effects of a warm Imagina- 


tion, and of relying on Etymologies too much; 
which occaſioned the underſtanding, the Word 
Demon, in ſo looſe, general, and indeterminate 
a Senſe, as to take in all wiſe Men, ALIVE, as 
WELL AS DEAD. And can the Gentleman, I 
am diſputing with, think chis to be a juſt Ex- 
plication of the Notion of Demons, among the 
ancient Heathen ? If this was Plato's real Senti- 
ment, he not only went much farther chan 
Heſiod, or any of the others, but is utterly irre- 
concileable ro himſelf; fince he maintains the 
Poſition in another of his Works, That every 
Demon is of a middle Nature between God and 
Men, Tay to daypavicy pero tri ere % GN. 
Again, in the ſame Place, we find the Notion 
of Heroes as much contracted, as that of De- 
mons was enlarged. Plutarch has repreſented 
him, with others, as ſaying, that thoſe were 
ſeparated Souls, in general. But here he at- 
firms, that © ALL of them were born from 
& Love, either of a God with a mortal Wo- 
% man, or of mortal Men with Goddeſſes.” 
Equally reftrained is his Notion of Demons, ex- 


preſſed in his Apology. He calls them, 7he ſpu- 


7104s Sons of Gods, j e vupuPav 1 th TW dANNGV, ei- 
ther from Nymphs, or from fome others. And 
this without determining, whether they were 
fo to be called in their Life-time, or only after 


they were dead. There is here not one Word 


of Souls, much leſs of ſuch as were departed. 
® In Convivie, | 80 
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So that, according to the celebrated Plato, 
ſometimes all wiſe Men, ALIvE or dead, ſome- 
rimes only the ſpurious Sons of the Gods, were 
Demons. If this Gentleman till thinks © Plato's 
„ Sentiments clear enough,” I muſt leave him 
to make the beſt of them: But, I hope, he will 
be a little careful to reconcile him to himſelf, 
and to the other Philoſophers, before they are 
repreſented as a Rule, to guide us to the right 
underſtanding and interpreting of Holy Scrip- 
ture. 
| My Readers, are, I fear, tired with fo dry 
a Diſquiſition. But, I hope, the Importance 
of the Subject, and the Streſs, which has been 
laid on the Opinions of the Heathens, will pro- 
cure me their Excuſe, — nay, their Patience, 
while I obſerve farther, that there was not only 
a Belief of good Demons, but alſo of ſuch as 
were wicked, and noxious. This I can't but 
think of the utmoſt Conſequence to remember ; 
ſince it cannot, with any Shew of Reaſon, be 
pretended, that theſe were the Souls of departed 
Men“. According to all Suppoſitions, evil Souls 
were, 


* As this is a Point of ſome moment, it may be proper to be 
particular in laying the Evidence beſore the Reader. Homer 
ipeaks of perjur'd Perſons being puniſhed by the Furies under the 


Earth. 
zb, 4.9 xo y city 
"ArJpdmu; ri, ory x" Il Cuno ot. Il. T. 260. 
So Virgil univerſally, | | 3 
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were, after Death, either ſhut up in a Place of 
Horror and Puniſhment, incapable of moleſt- 
ing, or ſo much as approaching, others; or 
elſe, they paſſed into the Bodies of Brutes. Nor 
do we read of any of them returning to this 
World, unleſs ſuch as were not incurable, who 
were thought, by way of Puniſhment, or after 
a ſevere Purgation, to animate new Bodies. It 
may therefore reaſonably be demanded, what 
thoſe evil Demons were imagined to be ? And, it 
we muſt interpret Scripture according to the 
Heathen Acccunts, whether theſe may not af- 
ford us ſome Light in the preſent Enquiry ? 

Tu Ar there were ſome evil Demons believed, 
this Gentleman has, I think, owned; cho, 


— Continud ſontes ultrix accincta flagello 

Tifiphone quatit inſultans : torvoſque finiſtra 

Intentans angues.—— 572. 

Here he ſhuts up all wicked Men irrecoverably, without any Hint 
that they became evil Demons. See v. 581 —742, 

Socrates ſaid of impure Souls, that they wander about in a State 
of Puniſhment for a time, but ſoon are aſſigned other Bodies, wore 
TEX» 3% My Ti7THy ie N . Plat. Phad. C 22. A little be- 
fore, he had ſaid, i»/$vJ« 9}, wony nd g 15; Tu Toni Tu n re Ar 
oy S pipe aermruiny TY xo iv 7 Civ. As Inſtances of which he 


* ſays, that idle and luxurious Souls would paſs into Ae, &c. in- 


Jarious Tyrants into Wolves, And afterwards, 5 45. he expreſsly 
ſays of very wvicked Men, that they were caſt into Tartarus, & 9 
Sers incairees. Pythagoras's Sentiments are thus expreſſed by 
Laertius, rds d d fee wire indie reh Cu, wits dANNG, 
que D d iy appr xioy der wer; b pen. Laſtly, Plutarch is clear 
as to this Matter. He ſays, that the Incurable are miſerably 
and cruelly deſtroyed by the Erinnys, and plunged into a Place 
which cannot be ſeen, or deſcribed,” De his gui fer & numine 
puniuntur. Towards the End of another of his Treatiſes, de occult? 
wvivendo, he ſays, the Way of ſuch as have lived awickedly, «is 
tpeCcg 78 x, CapuJper YZ TE Tas , drives Souls into Erebus and 
a Pit; or, in Scripture-Phraſe, into Dar4ne/s and the Deep. 
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not without Difficulty and Perplexity. I will 
not contend with him, whether Homer be to 
be underſtood of theſe Beings, or not; having 
other Proofs that there were ſuch, which are 
inconteſtable. Iam certain, he is much more 
to the preſent Purpoſe, than Ocellus Lucanus, 
who is brought in, Farther Enquiry, p. 19. 
and again, p. 41. by mere Force and Violence, 
to account for the Origin of evil Demons. This 
Gentleman tranſlates him thus: Such as are 
“ begot with Injury and Intemperance, are 
« wicked, and will be xzaxodaipats, evil De- 
& mons, and deteſted by Gods, and Demons, 
« and Men, and Families, and States.” Where- 
as, the Truth is, that Ocellus, in the Paſſage 
before us, had no thoughts of giving his No- 
tions concerning the Original of any ſort of 
Demons. In another Part of his Work“, he in- 
timated, as indeed he does here, what he ima- 
gined them to be; Beings, of @ middle Nature, 
between Gods and Men: But here he is ſpeak- 
ing upon a Subject, as different as can be ima- 
gined. He had been conſidering the true End 
and Deſign of human Mixtures ; and the Miſ- 
chiefs of coming together, for any other Pur- 
poſe, than that of begetting Children. And 
then it follows, And if ſuch ſhall beget any 
« Iflve, with Injury and Intemperance, they that 


A 


are born will be wicked, [or rather miſerable, 


as I ſhould chuſe to tranſlate yox9ye0,,] © and 


.” 09 pair Spears 2d rd. Oar, ts 75 % agen, , 79 ilfe 
rin du, Cap, 3. Inter Opuſcula edit. per Gale. a 
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© UNHAPPY, and deteſted, or reckoned im- 
„e pure, by the Gods, and Demons, and Men, 
and Families, and States“ .“ Iam very ſorry 
to have ſuch Occaſion to complain. But ſure- 
ly, we ſee here either a Liberty, or a Careleſs- 
neſs, which will bear no Excuſe. I am unwil- 
ling to think, the Gentleman intended to im- 
poſe upon his Readers; and therefore muſt, in 
Charity, ſuppoſe, that he never gave himſelf 
the Trouble to look into Ocellus Lucanus, which 
muſt have convinced him, that there was no- 
thing here to his Purpoſe, but the bare Sound; 
but that he took this on Truſt, from ſome 
other Hand. 

I Now attend him to Page 20. The 
Chaldæans had a Notion of To Gods, the one 
© the Cauſe of Good, the other of Evil: The 
% one Oromaſdes, the other Arimanius: But 
theſe have nothing to do with the preſent 
Enquiry, which is to trace out the Origin of 
« Demons, which were ſuppoſed all along to 
be Ghoſts.” If it be meant here, that ſome 
Demons were ſuppoſed to be Gho/ts, and that the 
Enquiry is concerning Zhe/e only, 1 agree, that the 
Chaldæan Notions are nothing to this Purpoſe, 


A 


c 


ce 
cc 


* Of yap xadanut pn Ne r, % ,t Sv Io wires, dba Th 
ri rale The Nein,, Tvonmals, wW q Yimiogow of eld v0. wy 
bh, x) &a, ex dul of yivtuact, x; KAKOAAT'MONEE Tce. 
, 7, A, Ch. 4. The Senſe I have aſſigned to the Word e- 
da iuð, is juſtified by another Sentence in the ſame Chapter. Where 
talking of the Contentions which follow unequal Marriages, he 
ſays, when theſe things happen, not only Families, but Cities are 
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But if the Queſtion be, as I imagine it is, what 
were the Sentiments of the Ancients concerning 
evil Demons? then, ſurely, I may take it for 
granted, that the Diſtinction above is worth our 
Notice, and has ſome Relation to the Subject; 
becauſe this Gentleman, Page 41. ſeems to own 
as much. The Chaldzans, it is certain, en- 
e tertained the Notion of a good and evil Be- 
© ing, very early. They ſuppoſed two Prin- 
“ ciples, a good Demon, and an evil Demon: 
* The former's Name was Zeus, and Oromaſ- 
« des; the latter was called Ades, and Arcima- 
« nius.” This he tells us from Laertius; and 
I muſt beg the Reader to obſerve, that here we 
have, in expreſs Words, an evil Demon, which 
can't be pretended to have been the Soul of a 
departed Man. And therefore we are not to be 
ſurprized, if we ſhould meet with the ſame No- 
tion among the Greeks ; ſince we are told, the 
Chaldeans had this Notion, before ever the 
« Egyptians had it; and from theſe latter it 
was, that the Greeks derived their Notion of 
Demons.“ 

PLUT ARCH +, in one of his Treatiſes, 
thus repreſents the Opinion of ſome of the An- 


* We muſt not here omit the Tony Plutarch, de Id. 
& Ofrid. Nowizos yup of wiv O25 tas Io, aa Nö @v]eT6xy00, 


Tov (tv YYop ary gar, Tov d Pavnur duizgyey ; of d Tor H i“ 


Od, Ter os riger, dul xargou, de Lopdas pig 5 waye;, Here 

the Word dai is put for a wicked Being, without any Adjective 

to determine its Senſe, We may add here, that the learned Dr. 

Hyde confiders Arimanius, as the Devil, Vid. Hiſt. Relig. veterum 

Perſar. cap. g. p. 162. So alſo Dr. Prideaux, Connect. Part iſt. 
f Ti S@43pdlaleo ; Gg. Ti Cnnbipslaleor ; die. 
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cients. © What is the moſt profitable Being? 
« Gop., What is the moſt miſchievous ? the 
Demon. Indeed he afterwards ſays, that 
Thales * thought theſe Anſwers bold and dan- 
gerous. But we are not enquiring concerning 
the Truth of the Opinion, but the Uſe of the 
Word daun, in an ill Senſe, which he no more 
excepted againſt, than he did againſt that of 
Sees In a good one.— In another Treatiſe, Plu- 
tarch compares Perſons in Debt, to thoſe De- 
« mons of Empedocles, which, he ſays, were dri- 
« ven by the Anger of the Gods, and fell from 
% Heaven.” + Than which we can't wiſh for a 
clearer Deſcription of the Devil, and his An- 
gels, which are ſaid to have been caſt out, Rev. 
Xii. 9, 10.— This reminds me of the Accounts 
the Poets give of the Titam, which I ſee no 
| Reaſon why the Enquirer ſhould not admit into 
the Number of his Demons, ſince Homer ex- 
5 5 calls them Gods, and makes Juno ſwear 
y them . Bur Heſiod repreſents them, as war- 
ring againſt Jupiter, and being overcome by 
him. Their Fate, he tells us, was to be caſt 
down to Tartarus, and there bound with Chains. 
| So 


® x poly Tipe Ori x uv rd xpio's Ipod oo% ix;th Y . 
id. 
"+ IladGorrai, aa of Ji let, x) epa Steves 75 Efuridb- 
#Xioug du ive, 85 In bb. Tp} T2 fon daviifenda.. 
t aun d ixikivs, ©5865 N 0 penny Ales 
Tuc eg lap, of Te Aααν l. I. F. 279. 
i Kel rg pawv 670 x; Foros d ing | 
Iipnlas, x; dee i» dle ihrn, &c. Theogon. 718. 
How nearly does this reſemble that Paſſage in St. Jude v. 6, Ar- 
pool; 
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So that there can be no doubt, whether they 
were good or ill Demons. I may fay the fame 
of Alecto, whom Virgil calls a Goddeſs*, who 
conſequently muſt be another of this Gentle- 
man's Demons, and unqueſtionably a very noxrows 
one, To return to Plutarch. In his Book of 
the ceaſing of Oracles, after mentioning ſeveral 
idle, ſuperſtitious, and horrid Ceremonies, he 
ſays, © I wou'd not affirm, that theſe are paid 
* to any of the Gods, bur rather that they are 
e jnſtituted to appeaſe and avert ice Demons.” 
He mftances in the Human Sacrifices, of which 
he has the following very remarkable Words. 
It is neither probable, that any of the Gods 
« ever required, or accepted, them; nor that 
© Kings, and Generals, ſhould, without any 
« End or Reaſon, begin to ſacrifice their Chil- 
ee dren; but they did this, in order to avoid the 
« Wrath, and to ſatisfy the Malice, of /evere 
« and cruel, curſed and bloody Demons. 
My next Authority ſhall be, that of Julius Pol. 
lux, who expreſsly diſtinguiſhes Demons into 


peaks af erg inte Ci ru Let us add here Homer's Deſcrip- 
tion of Arty, that ſhe was caſt out of Heaven, and was hurtful to 
Men, II. T. 94. Fuftin Martyr ſays, ſhe was the ſame the Scripture 
calls the , Cohort. ad Gracos. 

* Huic De ceeruleis unum de crinibus anguem 

Conjicit.— En. 7. 346. | 

+ —— ©59y wiv 898i, du d Payer, & horn; tvexus Nn c 
2, HAM path ace 3%) mapa fel Hun, rag TH Ac TUusires d abge- Sg 

uri Otidg C 1 Toodixio 3a Ki bow. &T5 wary dier let C- 

rut x) ct eye, æacdus avray inidides1t; H agNανανν ,n Pract lorlec, 

N vaανναiα 3% dus Hν,Sm ty Capr3umpuing A νννji]e Ky de- 

TTY AA 5 0p0. | 
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two Kinds; the one of which he calls A- 
x, the Depellers of Evil, and the other area, 
wicked, or pernicious*, —Laſtly, we have in Sto- 
beus, a large Citation from Zaleucus, who is 
thought the firſt of all the Grecian Lawgivers, 
who delivered his Laws in Writingf. Itmay |. 
be worth while to know the Sentiments of fo 
very ancient and conſiderable a Perſon, on the 
preſent Subject. Theſe we have very clearly 
in the following Paſſage : ©© Should any one be 
« tempted to Injuſtice by a wicked Demon—he 
« ought to beg the Gods.to aſſiſt him, in driving 
« him away 4.“ 
From theſe ſeveral Extracts, we may ga- 
ther, firſt, the great Confuſion which ap- 
pears in many of the ancient Heathens on this 
Point. They are ſo far from being fit Judges 
of the Scripture Senſe of the Word dau, , 
that ſcarce two, I had almoſt ſaid, ſcarce any 
one of rhem, uſe it always in the ſame Senſe. 
It ſtood alike for Gods, and Men, and for Being: 
between both, for the alive and dead, for the 
good and bad. So that, ſhould I agree, that the 
Scriptures are to be interpreted according to 
them, we ſhould be never the nearer a Con- 
cluſion. For I might ſtill inſiſt, and with as 
much Reaſon as this Gentleman can plead the 
contrary, that their Notion was that of wicked 
* Of d diess, of wir A To's g, AMR exc; Alyei ai —— » 
d xf A ννẽj. Poll. V. 1. p. 546. 
+ Vid. Fabric. Biblioth. Græc. I. 2. c. 14. 
T Ea, d rg Tapauol; di⁰Lꝛ-̈ xaxe; rr vg di, ui led os 
Tus O ev pine avior, —Apud Stob. Ed. 1609. p. 279. 
4 Spirits, 
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Spirits; and therefore, that of theſe the Scrip- 
tures are to be underſtood. 2dly. As far as we 
can judge, in a Matter of ſuch Uncertainty, the 
trueſt and oldeſt Notion of Demons ſeems to 
have been a corrupt Notion of good and evil Spi- 
rits, ſuperior to Men. How they came by this, 
is not our preſent Enquiry. Tho' „it does not 
«« appear, that Gop made any ſuch Revelation 
e to the Heathen,” Farther Enquiry, p. 40. yet 
they might have it originally, by the way of Tra- 
dition; they might meet with it in ſome of the 
Jewiſh Books; and they might alter it, and 
dreſs it up in their own fabulous Way. Cer- 
tain it is, that this ſeems to have been the moſt 
general Opinion of any, And I beg leave to 
remark, that even Hejiod, who is the Father of 
thar Fancy, that Demons were departed Souls, 
does himſelf confine them to thoſe of the Gol- 
den Age. If the candid Reader will indulge a 
Conjecture, I wou'd yon, that even be de- 
ſigned to repreſent good Angels, But not know- 


ing enough of their Nature and Original, he 


choſe the Account he gives of them, as the moſt 
poetical. His Deſcription, that they were the 
Guardians of mortal Ment, anſwers very nearly 


It ſeems not improbable, as ſome Writers have obſerved, 
* that ſome Tradition might then be ſpread, in the Eaſtern Parts 
« of the World, of the Fall of the Angels, the Puniſhment of 
* the Damned, and other ſacred Truths, which were afterwards 
more fully explained, and taught by the Prophets, and Apoſtles. 
% 'Theſe Homer ſeems to allude to.“ Pope's Notes on the 1liad, 
Book 8. v. 16. 


12 Oh ants Iryrav Iu ru. Le Clerc interprets quit 
of Angels, 2ue Augelum apud Græcos fignificat. 
Com. in Ger, cap. 3. v. 5. 
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the Character of thoſe bleſſed Spirits. And ac- 
cordingly, as this Gentleman has taken Notice, 
p. 9. it was the Opinion of Philo, that Demons 
and Angels were different Names for the ſame 
Subjiſtencief*. — 3dly. It follows from what 
has been ſaid, that a Charge on Chriſtians, as 
cited above, is no leſs raſh than injurious. Whe- 
ther * the Idea of Devils“ be rightly © ſubſticu- 
«ted to the Word Demons,” or not, the Chriſtians 
were not the firſt, nor the only Perſons, who 
| ſo conſidered theſe. They were regarded as 
evil Spirits, by ſome of the wiſeſt Heathens ; 
and this appears to have been as © current a 
Doctrine“ as any. And it may be worth 
conſidering, that the ſame Sy/tem of Demonology 
not only prevailed among the Fews, but at pre- 
ſent prevails all over the World, even in thoſe 
Parts of it, which have not embraced Chriſtia- 
nity. So that, if univerſal Conſent can give 


* Fvxa; d, dhl, dy yinus, dvd wi Naigerla, i» do x) 
ravre UToxtiuurior dla, &x$6; Bags/Tariy aneF non duo id pmo- 
| viav. Norię os wyuIs; digeras x) xaxov; Aryuoir of , x) u- 

xs 010 ie, GUTW XK) HY YENOUG. Here this Gentleman is plea- 
ſed to ſtop ; but that Phil's Sentiment may be clearly known, I 
ſhall take leave to add a Word or two more. ——"Ovlo"s, «yyi- 

Ace, Tov wi The ayafng TRorpy ring reg of cara A,, 2 
ang ue T1; Tromoiw,—De Gigantib. Ed. Par. 1640. p 286. As 
this Writer had obſerved before, that thoſe, whom other Philoſo- 
«« phers called Demons, Moſes uſed to name Angels; there can be 
no doubt, what, according to him, the evi/ Demons were. And tho! 
he ſays of Angel good and bad, that they were C, & uo} xala 
Tey be xe weve, p. 284. yet it is plain, that he did not mean 
departed Souls ; ſince he there ſpeaks of them as ſuch, prior to any 


Entrance into Bodies. Yu therefore ſeems here to fignify hi- 
ritual Subſtances in general. 


3 Credic 
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Credit to any Opinion, this bids fair to be be- 
lieved. To prove this univerſal Conſent, it 
would be eaſy to bring many Accounts of Tra- 
vellers of the beſt Credit, aſſerting, that the 
unconverted Heathens {till worſhip the Devil; 
that they pretend to converſe with him, and to 
receive Oracles from him, and to be afflicted 
and formented by him. But I ſhall wave chis 
Task, as the Reader may ſee enough to the pre- 
ſent Purpoſe, in Mr. Millar's Hiſtory of the Pro- 
pagation of Obriſtianity, &c. and in Dr. Bekker's 
Le Monde Enchant. From which laſt Author, 
as a Witneſs which may poſſibly be accepted, I 
ſhall content my ſelf with producing the fol- 
lowing Sentence. © All the Pagans, ancient 
* and modern, in Europe, Aſia, Africa, and 
America, both North and South, agree in 
© five principal Points, the Truth of which 
can't be conteſted.” The 2d and 3d of which 
are, „That there are Spirits, which had a Be- 
c ginning, and which are diſtinct from the 
& Souls of Men. That theſe Hhirits are either 
« good or evil ones; and that the one are the 
« Friends of Men, and the others their Ene- 
« mies“. Laſtly, the foregoipg Account 


®* Tous les Paiens dorc anciens & moderns, Europeens, Aſia- 
tiques, Africains, Americains Septentrionaux & Meridionaux, 
conviennent en cinq Points principaux, qui jont d'une Veri in- 
conteſtable. 2. Qu' il y a des Eſprits, qui ont eu un Commence- 
ment, & qui ſont diltingues des Ames Humaines. 3. Que ces 
Eſprits ſont ou bons, ou mauvais; & que les uns font Amis des 

Hommes, & les autres {ont leur Ennemis. 
Ed. Amſterd. 1694. . P- 133, 134. Vid. etiam p. 35. 


2 will, 
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will, I hope, be allowed to be a full and ſatiſ- 
factory Anſwer to the Periods we find, Farther 
Enquiry, p. 24. And hence we ſee, con- 
e ſiſtent with all Antiquity, the Origin of De- 
ce mons, What they were, and how they came 
eto be worſhipped. They were Ghosts, the 
© GHos rs of dead Men, and nothing elſe. 
« They were not ſuppoſed to be evil Spirits, 
* playing miſchievous Tricks with Men; evil 
« Spirits, of a diſtin& Order from human Souls; 
« bur the very Ghoſts of Men unbodied ; 
« GrosTs deified.” The Foundation of all 
this is a large Extract from Sir Iſaac Newton, 
that great Genius, as this Gentleman very juſtly 
calls him. And indeed, his Name is enough to 
fink and terrify any Adverſary: But my Com- 
fort is, that I am dealing with one, who 
* queſtions, whether any Names of great and 
« good Men wou'd paſs for Proof, in a Point 
« of much the ſame © Nature.” However, 
af Sir 1/aac meant only to ſay, that Ghoſts were 
deified, and that they were called Demons; I 
readily agree with him: But if he intended to 
draw the Conſequence, which is drawn from 
him, I need ſay no more, to ſhew the Miſtake. 
Ghoſts might be called Demons, and yet it can't 
be allowed, that Demons, in general, were 
Ghoſts, and NOTHING ELSE. | 


* Mr. Mede owns, that Plutarch and Apuleius acknowledged 
Demans, which never had entered into Bodies. 'Theſe anſwer 
good Angels, p. 778. I add, fo the Ancients did evil Demons. 
W hat do theſe anſwer ? 
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Trvs. have I finiſhed my Enquiry into the 
Heathen Sentiments of Demons: An Enquiry 
tedious, but yet neceſſary, to ſhew the little 
Grounds we have, to think them of ſuch Con- 
ſequence in this Caſe, or of ſuch Uſe to our 
Adverſaries. Having now conquered this Pre- 
Judice, let us conſider the Scriptures themſelves, 
and ſome truer Way of coming at the Senſe of 
them. 
Tu Point in diſpute is, what is the Mean- 
ing of 9x4, in the Sacred Writings? Whe- 
ther the Souls of departed Men, deified? Or, 
Devils, or Idols? To prove the former, this 
Gentleman begins, Farther Enquiry, p. 26. to 
conſider the ſeveral Texts wherein this Word 
is mentioned, I will follow him, as far as the 
preſent Subject ſeems concerned. | 

Or Pſal. xcvi. 5. All the Gods of the Nations 
are Idols; I before declared my Thoughts, E 
ſay, p. 9. Nor has this Gentleman offered one 
Word to prove, that it does not relate to mate- 
rial Idols, or that it muſt relate to departed Souls. 
We have nothing here but mere Aſſertion; and 
I might fay, in my turn, © I know not why 
e this ſhould be taken for granted.” He indeed 
contends, that 9aipcya here can't ſignify Devzls, 
nor did I ever ſay, that it did, immediately. How- 
ever, I cannot but obſerve, that the Argument 
he propoſes is very defective. They are, in 
the Original, Vanities, Nothings; and it will be 


« very hard to ſay, that they are Nothings, or 


* have no Power, or are of no Conſequence, 
| EO © while 
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« while we ſuppoſe them to inflict Diſtempers, 
% c.“ Not to inſiſt, that this Difficulty is 
avoided, by underſtanding dani i, in this Place, 
of the mere Statues, or Tdols*; I anſwer, 
that this is no Reaſon, why we ſhould not 
tranſlate them Devils. They may have ſome 
Exiſtence, or ſome Power, and yet may pro- 
perly be called Nothings, if © conſidered,” to 
uſe his own Words, © as not having that [Di- 
vine] Authority and Power, for which they 
e were feared and reverenced. They may be 
Objects of tome ſort of Fear, and yet not of 
any. true, religious, and godly Fear, To this 
let us add the Teſtimony of Fuſ/tin Martyr, 
as of one, a ſingle Quotation from whom, with 
another from To/ephus, this Gentleman *thought 
would have ſatisfied any one” what was 
e the preciſe Meaning of the Word Demon.” 
Trypho had denied the Exiſtence of evil and 
apoſtate Angels, The Father therefore, in or- 
der to prove this Point, produces ſeveral Texts 
of Scripture, the laſt of which is the very Text 
before us, P/alm xcvi. 5. + By his own Witneſs 

therefore 


*And thus the Cha/dee Paraphraſe has underſtood the Word; as 
alſo Juſtin Martyr, who once cites this Place thus, of Je rd dv, 
Your a wwres D,, aid dnignorier won, ann 8 Y. Dial. cum Tryph. 
As Fuftin has, in this very Dialogue, more than once quoted 
this very Text rightly, the Citation above can be looked upon as 
no other than his own Explication. 
+ Vid. Juſt. Martyr, Ed. Genev. 1593. p. 238, 239. 


It may not be improper to add Yan Dale's Sentiments. Finding 


Fault with ſome Poets, who had uſed the Names of the Heather 


God's, he ſays, Ac non vident belli iſti homines, tam ex ipſorum 


æque 
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(31 
therefore let us be tried, he himſelf being Judge. 


What Conſequence cou d there be drawn from 
this Text, to Juſtin's Purpoſe, if he had not 


believed the Word acre to be equivalent to 


what the Few denied, 2yth0u romerurdperc % 
amugavitc T Os ? | 

W1TH regard to Deut. xxxii. 17. there is 
but little Difficulty, This Gentleman has ſaid 
but little, to ſet aſide the common Opinion, and 
almoſt all the Tranſlations which have been 
made. The Words are, They ſacrificed to De- 
vils, and not to Gob; to Gods, whom they knew 
not, to new Gods, that came newly up, whom your 
Fathers feared not, On this he firſt obſerves, 
Farther Enquiry, p. 30. © Demons being put for 
dei ſied Perſons, anſwer exactly the Ideas of new 
* Gods, that came newly up. And do not alſo 
any other Objects of Idolatry, whom their Fa- 
thers feared not, as exactly anſwer the” ſame 
« Ideas?” Suppoſe the Devil then firſt began 
to be worſhipped among them, would not this 
Deſcription equally fic him? Would he not 
have been à new God to them, tho, at the ſame 


time, he was truly 4 Murderer from the Begin- 
mng. | 


æque (quatenus Chriftiani ſunt, aut videri volunt) quam ex com- 
muni I heologorum hypotheſi, Dii Gentium revera ſint Dæ monia; 
i. e. Diaboli, ſe ita ipjos invocare Diabolos Spiritu/que immun- 
dos tales, quales SALVATOR nofier IE Sus Cyr15TuUs ex vers 
** obſeſſorum corporibus ejecic? DEI nempe, & humani generis 
** hoſtes infenſiſſunos, atque in zrernum ab Ipſo damnatos ?” 
Dedicat. de Orig. Pregreſ. 1dolel. 
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Tk original Word for Devils here is BY, 
derived from a Verb, which ſignifies to deſtroy. 
It cannot be denied, that Deſtroyers is a very 
proper Name for thoſe evi Spirits: And ac- 
cordingly, we find St. 7ohn himſelf calling the 
Angel of the bottomleſs Pit, Ama)Auav, which 
ſignifies the ſame. It ſeems therefore, that 
the LXX rendering the Word by Sa, muſt 
be ſuppoſed to uſe this, in a bad Senſe: And it 
appears ſomething difficult to reconcile it to de- 
parted Souls, and to account for theſe being 
thought Deſtroyers. But we are told, p. 31. 
* it is well known, that ſignifies pouoerful, 
and is applied to the Name of Gop, who is 
« ſufficient. And why may not W be derived 
& from, and ſignify the ſame thing, and mean 
* thoſe Demons, whom the Nations around 
« looked upon as powerful, or ſufficient?” It 
does not appear, that . ever ſignifies to 
be powerful or able, in a good Senſe; and there- 
fore it is not likely it ſhould give this Meaning 
to M, which is certainly derived from it. This 
is not ſo ſure, with reſpect to , which may 
as eaſily be deduced from N, which ſignifies 
Sufficitency +, But however this be, it is un- 
reaſonable to think, that the Word N ſignifies 
powerful, or ſufficient, in this Place; not only, 
becauſe we have no Inſtance of its fignifying 
ſoin any other ; not only, becauſe there is none 


® Rev. ix. 14, 
+ Vid. Buxtorf. Lexic. ſub utriſque radicibus. c 
or 


— 
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of the ancient Verſions, which has ſo rendered 
it here *; but likewiſe, becauſe it ſeems incon- 
ſiſtent with Moaſess Deſign, which was to re- 
proach and cenſure the heinous Ingratitude and 
Idolatry of the ancient 1/7aelites. Whereas, the 
r them as ſacrificing to Beings whom 
they looked upon and worſhipped as powerful, 
wy have 166 rather e excuſed, - 4. 
leviated, their Guilt. Beſides, can we think, 
that Moſes intended to call the Souls of dead Men 
powerful ? And yet, if this be the Purport of 
this Place, ſo he certainly did call them. And 
it is without any Authority or Warrant from the 
Text itſelf, to make him declare, not his own 
Opinion, but heirs. 
I MIGHT pals over the eight next Pages of 
the Farther e as being of very little Uſe 
4 to clear the Point contended for, and as con- 
taining only ſome very confuſed Remarks on 
four or five difficult Texts of the Old Teſtament, 
where the LXX, or Vulgar Tranſlations, have 
Demons, or Devils, and © where there is no 
« Foundation for any” ſuch. And ſuppoſe we 
ſhould grant this; all that could be gained from 
the Conceſſion is, that thoſe Verſions were 


The Cha/dee Parapbraſt interprets it, as tranſlated, Demoniis, 
in quibus non eft utilitas. 'The'Samaritan Verſion, viliſſimis, both 
Expreſſions moſt oppoſite to Power or Sufficiency. 

N. B. Mr. Mede tranſlates the Word . Devils, p. 744. 
as Le Clerc himſelf does, Cacodeamonibas. 

Vid. Waterl. Review, p. 306. 

+ ——-Agroit-on eu tant de tort d'adorer ce qu'on croyoit eſtre 
anime d'une vertu divine, ou tout au moins, d'une vertu plus qu 
humaine ? &c. „ des Oracler, p. 39. 


here 
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here miſtaken in the Senſe of the Original. But 
the Scripture Notion of Demons would, not- 
withſtanding, remain the ſame, Should we 
give up theſe Texts, we want not others, much 
more plain and certain ones, to ſhew this. 
Nay, the Opinion of thoſe Tranſlators would be 
the ſame. It would be till true, that they 
looked upon 9aiuiie as evil Spirits, To make 
this plain, let us take a ſhort View of ſome of 
theſe Texts. And, | 
Figsr, of P/al. xci. 6. inſtead of, for the - 
Deſtruction that waſteth at Noon day, the LXX 
read, exo ovpr]wjpuilo * dampers prronpepive. 
Whatever they read in the Original, or what- 
ever was the Occaſion of this Miſtake ; their 
Senſe of Demons is no way affected. They 
3 looked upon them, not as departed Souls, 
ut as Beings, which might naturally cauſe Ter- 
ror, and their Deliverance from which was ow- 
ing to Divine Providence. I muſt not omit to 
obſerve, that in this very 32d Page, we have 
an admirable Specimen of the Excellency of 
interpreting Scripture, according to the Hea- 
then Poets and Philoſophers. *© What this 
« Noon-day Demon was, may be gathered, as 
this Gentleman believes, © from what occurs in 
« Theocritus, where the Goatherd refuſed to 
« play on his Pipe at Noon, for fear of waking 
“ Pan, who was at that time of Day gone to 
ce reſt. And it was a Maxim with Pyrbagoras, 
« that Heroes ſhould be worſhipped at Noon.” 
The Reader will, I fear, be {ſcarce able to for- 
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bear ſmiling at the marvellous Confiſtency of 
theſe two Notions. Certainly it was judicious 


in them to chuſe that time of Day for worſhip- 


ping their Heroes or Demons, when they were 
gone to ſleep. And if it was to theſe, that the 
LXX really alluded, they too ſhewed their 


Wiſdom, in making Divine Providence con- 


cerned. in preſerving good Men from ſuch very 
dangerous Beings, as departed Souls, eſpecially 
when aſleep, muſt be imagined to be, 
AGAIN, the Word we render wild Beaſts of 
the Deſart, If. xxxiv. 14. the LXX and Vulgat 
interpret of Demons. We need not go about 
to vindicate them in this: We need not © ga- 
« ther from hence, as if the Sacred Writers 
* talked of Devils and their Powers.” It is 
ſufficient for us, what this Gentleman, p. 34. 
has granted, © that the LXX, not underſtand- 
ing the Words, expreſſed their Notion of ſome- 
thing terrible, in order to raiſe the Idea of 
* the Deſtruction ſpoken of by the a ge 
If they did fo, I hope it may be preſumed, that 
they did not ſet down the Word 9aipecy.e in this 


Place for departed Souls, and that they may be 


thought to underſtand by them Beings very 
terrible, or evil Spirits; which muſt be owned 
to © raiſe the Idea” ſtill more. 

EXACTLY the ſame may be ſaid of I/a. xii. 2 1. 
where the Word vy is tranſlated by Demon. 
The LXX might here not know the Meaning 
of the Original; and yet we may know heir 
Meaning clearly enough. Nor is it pretended, 
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"Ghoſt unbodied and deified, We find therefore 
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that they here point out to us be Souls of dead 
Men. The Cauſe of their Error, if they did 


err, I believe to have been this: The Hebrew 


Word being derived from a Verb, which im- 
plies Horror, they rendered it by Beings which 
were moſt horrible, But really, the Word ſeems 
to be uſed in this Senſe, Lev. xvii. 7. They ſhall 
no more offer their Sacrifices to Devils : which is 
much like Deut. xxxii. 17. conſidered before. 
This Gentleman thinks, Par is properly the 
God or Demon there intended.” Bur, in order 
to prove this, it will be abſolutely neceſſary to 


| ſhew firſt, that Pan was worſhipped ſo early 


as Moſes's Time; which I apprehend to be a ve- 
ry difficult Task. 


WHATEVER be the Senſe of I/ lxv. 11. 1 


can't think, that it © requires,” in this Place, © a 


particular Diſcuſſion.” It is confeſſed to be 
obſcure: The LXX might be miſtaken in the 
Senſe of it. But, whether they were ſo or not, 


as I do not pretend to prove the Power of De- 


vils from it, ſo neither can this Gentleman ſhew 
from hence, that the Tranſlators here ſet down 


_ daupevia, for any departed Soul. In ſhort, little 


can be collected from it, to our preſent Pur- 
poſe, either way; and therefore I diſmiſs it. 
HiTHERTo then it has appeared, that in 


moſt of the Places, where the old Tranſlators 


uſe the Word Demon, the Original denotes ei- 
ther. De/iru&ion, or Horror; but that in none 
of them, it can be juſtly thought to imply a 


no 
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no manner of Countenance for the new Scheme 
in the Old Teftament. Aaiuoney there may keep 
its uſual Signification : The Conſequence of 
which is, that the Gods of the Heathen are there 
conſidered as Idols, or Devils. 

Wulcn Diſtinction I could wiſh were better 
remembred. It would prevent a good deal of 

Confuſion on this Subject. They are the [dols, 
the graven or molten Images, the Unprofitable- 
neſs or Inſenſibility of which the Scripture fre- 
quently deſcribes. And it is not juſt, however 
common with ſome People, to apply theſe De- 
ſcriptions to the Beings, to whom the Heathen 
Worſhip was finally directed; and to argue, 
that the Devil could be no Object of ſuch Wor- 
ſbip, becauſe the Heathen Gods are repreſented 

in Scripture as Nothings, or worſe than nothing. 
If the Reader will give himſelf the Trouble to 
examine p. 40 of the Farther Enquiry, with the 
References there made, he may ſee a little of 
this inconcluſive Way of Reaſoning. 

II is with Pleaſure, that I come now to the 
New Teſtament, to © ſee the Meaning of the 
„Word Demon there.” I will conſider every one 
of the Paſſages this Gentleman has produced, 
with ſome, which he has omitted. But I muſt 
beg to be excuſed, if I do not conſider them in 
the ſame Order, in which he has placed them; 

* intending to proceed gradually, and to follow 
an excellent Rule, which he himſelf had laid 
down in the Engquiry, which is to examine 

thoſe Texts firſt which are moſt plain and eaſy, 

in 


638) 
in order to © make them the Standards and 
« Teſts, by which. we ought to underſtand ” 
others. 

FIRST, Dewon 6 are often in the New Te/ 
rament called Spirits. * See Mattb. viii. 16. 
Like ix. 39-x. 20, —2dly, Emil Spirits, Luke vii. 
21. Acls xix. 12. are repreſented as having the 
ſame Power with thoſe Demons, and as being 
ejected by our Lok p, and in His Name. 
34ly. Another Name very frequently given 
them is anclean Spirits, Mark v. 2, 13. vii. 25, 26. 
Luke iv. 36. vill. 29. ix. 42, &c. And once, 
Lule iv. 33. ſuch a one is called, a Spirit of an 
' unclean Demon.——4. Let us now enquire, who 
theſe unc lean "Ow were, Some Help and 


*; To fave the Readers * Trouble of turning to theſe ſeveral 
Texts, it may not be amiſs to ſet them down here in the Margin. 


They brought unto him many that were poſſefſed 
with Devils: and be caſt out the Spirits, —— 
Lo, a Spirit -, pgs him the Devil threw him 


m1 pale. . down. 
3-0) Even the Devil are fubj ect 10 Ii this re- 
' CL Joyce not, that the Sorin are ſubjef. 
e cured many of Infirmities and Plagues, and of 
r, R - evil Spirits. 
) The Diſeaſes departed from them, and the evil * 


* 
7 rits went out of them. 
" There met him 4 Man with an che Spirit : 
The unclean Spirits went out. 
2 g Daughter had an unclean Spirit: She 
b:fraght * that be would caſt furth the Devil , 


ICU IC AKK | 


cu, of her Daughter. 
vYaya. — He mmandeth the unclean $ , ans thty 


| come out. 
De Devil threw his 4 4 Jeeps rebuled 


L the unclean Spirit. 


4. Light 
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Light may be got by comparing Mark iii. 22. 
with Verſe 3o. Here, He hath Beelzebub, and 
He hath an unclean Spirit, ate equivalent Ex- 
preſſions: So are unclean Spirits, and Spirits 
of Demons, Revel. xvi. 13, 14. which are 
ere ſaid to have proceeded out of the Mouth 
F the Dragon, i. e. that old Serpent, which 
1s the Devil and Satan, Rev. xx. 2. — . This 
is the ſame with Beel/zebub, the Prince of De- 
mons, as our Loxy's Reaſoning with the Jews 
requires; when, on their aſcribing theſe Mi- 
racles to Beelzebub, he asks, how can Satan caſt. 
out Satan? &c. whom he a little after compares 
to a ſtrong Man armed—6. Like to this is the 
| Language, Luke xiii. 16. where a Spirit of In- 
firmity is expreſsly aſcribed to Satan. Both theſe 
| laſt Texts were inſiſted upon in the ay; and 
as no Reply has been made to the Reaſoning on 
1 either, it may, J hope, be preſumed, that they 
fully prove the Point for which they were pro- 
duced. ECL 
From this ſhort Collation of Paſſages it un- 
deniably appears, that the Words Demon, un- 
clean Spirit, Beelzebub, Satan, and the Devil, 
are, in the New Teſtament, uſed for the fame 
Beings; which, I believe, will not all be pre- 
tended to be departed Souls, The Jews, not 
being able to deny our Loxb's Diſpoſſeſſions, 
and yet reſolved not to allow them, had nothin 
* left but to aſcribe them to the Power of Berl- 
zebub, whom they called the Prince of thoſs 
Demons, To ſhew the Abſurdity of this Pre- 


rence, 


640) 


tence, our Loxp asks, How can Satan caſt: out 
Satan? Here he plainly calls the Demons who 
were caſt out, as well as their Prince, by whom 
they were ſuppoſed to have been caſt our, by the 
common Name of Satan: Otherwiſe it will be 
difficult to find any Force at all in the whole 
Argument. The Kingdom of Satan, and that 
of Beelgebub, are all along ſuppoſed to be the 
ſame, that could not ſtand, if once divided againſt 
ztſelf. Satan therefore is here called the Prince 
of the Demons, and Poſſeſſions are ſtrongly re- 
preſented as his own Work, and as tending to 
ſupport his Power and Dominion. This I look 
upon as deciſive. | 

I am called upon, Farther Enquiry, p. 53. 
to © prove, that | the Devil and his Angels] 
© have a Power over Mankind; and + exerciſe 
« this Power ſo as to occaſion Diſeaſes ; and 
that they were the real Cauſes of thoſe Diſ- 
orders mention'd in the Goſpels.” All this, I 
apprehend, evidently follows from the Text 
conſidered. If Satan be the Prince of Demons, 
theſe may very properly be thought hit Angels. 


* So Juin Martyr calls him, xf 1wir win . Arne rd 
Z&X@Y Oepovwy og xangiTHAi, * oxlavz;, x, da Con, w; x) bx rd 
1 purTiqur Tv yprpb und ran ipturi ce fue D d. ov ig To mop 
T1 PITT 3% prrr Ths avis gp lidg x TW) iopiray argyu Tu XONGE- 
NaN L“, Tor aTipzylo aiwnne, Tporuiveos d fig. Apol. 2. Here 
wicked Demons are expreſsly called the Army of Satan, or the De- 
vil ; they are ſuppoſed to be the ſame with thoſe our Lo xp ſtiled 
bis Angels, and they are diſtinguiſhed from evil Men. 
| + © No Man can doubt, but evi Spirits, if they have any na- 
* tural Powers at all, have Power to deſtroy Mens Bodies and 
« Lives.” Clarke's Evidence of Natural and Revealed Religion, 
6th Edit. p. 228. | 


And 
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And we find CHRIST arguing, that they cou'd 
not, with any Senſe, be thought to afliſt Him 
in curing thoſe Diſorders, becauſe they were the 
Cauſes of them; and therefore this would be to 
defeat their own Deſign, and to undo their own 
W ork. | 
LUKE xiii. 16. is another ſtrong Proof of 
the ſame Truth. Here we have an Inſtance of 
4 Spirit of Infirmity, a long terrible Diſorder, 
being aſcribed, not to Demons, but expreſsly to 
Satan, Surely then, we muſt own, he has ſome 
Power over Mankind, he'then exerciſed this Power 
ſo as to becaſion Diſeaſes | and therefore 'tis, not 
unreaſonable ro ſuppoſe him the rea/Cauſe of 
the other Diſorders mentioned in the Goſpels. 
ANOTHER Text, which it will be proper to 
take a Review of, is, Luke x, 18. I beheld Sa- 
tan as Lightning fall from Heaven. This Gen- 
tleman's Explication of which is as follows. 
Farther Enquiry, p. 63. I ſee all Idolatry, or 
« the Worſhip of all other Gods beſides the one 
« true God, will quickly be at an End. I ſee 
« the Kingdom of God will ſuddenly take place, 
« and that of Satan will ſoon fall from his 
« Height.“ The Reader is deſired to take 
notice, that the WorsHip oF OTHER Gops, 
is here repreſented as importing the ſame with 
the KINGDOM oF SATAN ; and this is ſaid to be 
the Senſe of a Text of Scripture. Bur how ic 
could be ſo, if the Scripture did not confider 
the Devils as aſſuming the Names of thoſe 
Gods, and promoting their Worſhip, I muſt 
G | own 


(42) | 
own my ſelf at a loſs to underſtand, —— Magna 
et Veritas, & prævalebit. 
To return to the Text itſelf. We may al- 
low the Paraphraſe above given; Still the Que- 
ſtion will remain, what was it, which led our 
Bleſſed Saviour to ſpeak of this Overthrow 
of the Kingdom of Satan? Was it not the 
joyful Report of the Seventy, that even the De- 
mons had been ſubject to them thro' His Name? 
If we underſtand theſe of Diſeaſes only, the An- 
ſwer does not appear ſ pertinent, ſo cloſe, or ſo 
natural. It loſes much of its Beauty and Force. 
Beſides, when we remember, that our Lorp, 
in other Places, clearly argues, that ſuch Poſſeſ- 
ſions were owing to the Power of Satan, and that 
ſuch Cures were literally deſtroying it; we can't 
eaſily help underſtanding Him in the ſame Light 
here; not as taking occaſion, from any Mi- 
racles wrought, to foretell the ſpeedy ceaſing of 
Idolatry, but, from a preſent viſible Defeat of 
the Power and Malice of Satan, to deſcribe, in 
a high and noble Figure, that more glorious 
and univerfal one, which wou'd ſoon happen. 
WHiLE we are conſidering the true Mean- 
ing of the Demons in the New Teſtament, it 
may not be amiſs to ſee what this Gentleman, 
has ſaid upon the two Texts, which I mentioned 
as unconſidered by him in the Firſt Enquiry. 
The firſt is Luke iv. 35. where, after our Sav1- 
OUR had commanded a Spirit of an unclean De- 
mon to come out of a Man, it is ſaid, when the De- 
vil had thrown him in the midſt, he came out of 
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him, and HURT HIM NoT, The whole of this 
Language muſt be owned to be very ſtrange, if 
applied either to a departed Soul, or to a mere 
Fpilepſy But I only obſerved, that the laſt 
ords point out ſome Being, who had Power 
to hurt the Man. Vid. Eſſay, p. 97. Otherwiſe 
they will ſcarce be conſiſtent with St. Luke's 
wonted Accuracy, The Subſtance of the An- 
ſwer to this we have, Farther Enquiry, p. 94. 
« Suppoſe the Man an Epileptich, and juſt 
« when our Saviour was curing him, or about 
& to cure him, that he fell in his Fit: or that he 
“ ſuffered ſome great Convulſions in his Nerves 
te at that time. Then every Word in the Evan- 
« geliſt is fairly accounted for, without the 
« Suppoſition of a real evil Spirit afflicting the 
« Man.” I cannot but think the contrary, and 
that for theſe two obvious Reaſons. 1. Where- 
as this Account ſuppoſes the Man's Fit to hap- 
pen, © when our Lord was curing him, or about 
* to cure him,” the Evangeliſt expreſsly repre- 
ſents it, AFTER our LoRD had {ſpoken the heal- 
ing Word. 2. As this miraculous Cure was 
inſtantaneous, 'tis very unreaſonable to imagine, 
that there ſhould have been any natural Fit, af- 
ter the Command was given. Whereas, that 
the Devil ſhould go out with Violence, is very 
_ agreeable to his Nature. I ſhall therefore now 
take the Liberty to repeat the Queſtion which 
this Gentleman has cited out of my Eſſay, and 
which yet remains unanſwered, & Can a Man 
« ever be hurt by the very Act of being cured, 
0 | and 


A 


A 
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* and much more, miraculouſly cured, of a 
common Diſtemper ?” 
Tut other Text is, Adds x. 38. which con- 
tains St. Peter's Account of his LoR D to Corne- 
lius. He went about doing good, and healing all 
that were oppreſſed with the Devil, Here it is 
replied, p. 95. © The Misfortune is, that there 
js not one Word of Demons in the Text; nor 
© has it any Relation to the Subject of the En- 
% quiry.” I anſwer, that if the Word Demon 
had been here inſtead of Devil, it would not 
have been ſo ſtrong to my Purpoſe, as it is at 
preſent. The Word Demon, in that Caſe, would 
not have been allowed to explain it ſelf. Where- 
as, if I can ſhew, that this Text relates to our 
Lorp's Diſpoſſeſſions, I believe it will be paſt all 
doubt, what the New Teflament Demons were. 
In order to evince this, I muſt cite at large the 
38, 39, and 40 Verſes. How Gop anointed 
Ixsus f Nazareth with the HoLy Ghosr, and 
with Pater, who went about doing good, and 
healing all that were oppreſſed of the Devil, for 
Gop was with Him : And we are Witneſſes of all 
things, which He did, both in the Land of the 
Jews, and in Jeruſalem ; whom they flew and 
hanged on a Tree: Him Gop raiſed up the bird 
Day. The Deſign of theſe Words is, I think, 
evident; to ſet before Cornelius, a ſhort View of 
the Life, Death, and Reſurrection of that LoxD 
OF ALL, to whoſe Faith he had been ſuperna- 
turally directed. The 38th Verſe relates to his 
Converſation here upon Earth, and to the 


principal 
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principal of thoſe many beneficial Miracles he 
then wrought by Divine Power. Of theſe the 
Apoſtles were properly Witneſſes. And what 
other Miracles ſo well agree with this Deſcrip- 
tion, as thoſe of healing the Demoniacks, which 
in the Goſpels are ſtill repreſented as ſome of 
the Chief? — Every thing indeed, which our 
LoxD faid of did, tended to His great and final 
Conqueſt over the Enemy of Man's Salvation. 
However, this was not finiſhed, but by His 
Death, not manifeſted even to the Apoſtles them- 
ſelves, till after His Reſurrection. And therefore 
it is not at all likely, that this ſhould be inten- 
ded in the Paſſage before us*, where the Cures 
mentioned are confined to the time of His Mini- 
try upon Earth, and plainly diſtinguiſhed from 
His Death,and Reſurrection. Farther, if Cyr1sT's 
final Victory over the Devil had been here ſer 
forth, it is probable, that the Phraſeology would 
have been different from what we find it at pre- 
ſent, and that we ſhould not have read dad -- | 
ia uevrg dg re, x. r. Xx. but ive id: For 
this is pretty conſtantly the Stile of Scripture, 
where that Victory is ſpoken of. Thus, Heb. 
li. 14. ia dic Y Oavars xd]apynoy Toy T6 u- 
Tog $x01]4 T8 Javd]s, TB rig, roy d. A S Thus 
again, 1 John iii. 8. eig rgr0 «Pavepw3y 6 ys TS 
Ses, iva Avoy Ta teya Ts dias V id. etiam 
Verſ. 5. & Tit. ii. 14. 


A * The Words of Grotius on this Verſe are worth our noting. 
Ideo à Dænonibus corporaliter poſſeſſos liberavit, ut intellige- 


_ © retur etiam genus humanum à Diabolo ſpiritualiter poſſeſſum 
* liberaturus.” 


Having 
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HavinG thus vindicated theſe Texts, I may 
now apply them to my preſent Purpoſe, and 
conclude from hence alſo, that the Demons, to 
whom the Poſſeſſions in the Goſpels are attri- 
buted, were no other than Devils, noxious Spi- 
rits, apoſtate Angels. a 

Ab if they are ſo to be underſtood in the 
Texts conſidered, it will lye on the Enquirer, 
tho” it be not eaſy for him, to aſſign a Reaſon, 
why we are not ſo to interpret the Word in 
others, or why we ſhould imagine that the Sa- 
cred Writers had two different Senſes or Mean- 
ings to it. They evidently ſpeak of Demons, as 
ſynonymous to Devils. No Inſtance can be 
produced of their explaining the Word of de- 
parted Souls. This Senſe then can never be ad- 


mitted : The other ought always to be receiv'd, 


unleſs ſome peculiar Circumſtance ſhould be 
found in the Paſſage or Context to determine 
it to a different Signification. Of which Na- 
ture there appears but one, as will appear from 
a Conſideration of the remaining. Texts. 
Or James ii. 19. the Devils believe and tremble, 
J ſhall fay very little, the full Vindication of it 
being in a Better Ham. Thus much however I 
crave leave to add, that tho' the evi Souls of de- 
parted Men have reaſon to believe and tremble, yet 
the underſtanding &2puiyia here of theſe is, I 
believe, unprecedented, perfectly arbitrary, with- 


out any Neceſſity, Foundation, or Authority. 
What is here ſaid of them can't be denied to be 


agreable to the Nature of Devils: Suppoſing 
| theſe, 


* 
r a6 _- 
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theſe, the Apoſtle's Argument is rather ſtrength- 
en'd ; I do not remember any Paſlage in the old 
Heathen Writers, to warrant the other Inter- 

retation *: Or, however, I think, I may af 
. what is of much more Conſequence, that 
the Scripture will afford none. But I muſt do 
this Gentleman the juſtice to ſay, that tho he 
propoſes this Interpretation, he does it with Sub- 
miſſion to the Reader, (ſee p. 58.) and ſeems ra- 
ther inclined to admit the common one. But if 
Ja4poie has this common Senſe here, it is reaſon- 
able to imagine, that it has the ſame in other Pla- 
ces. If it in this one Place ſignifies Devil, p. 48. 
why not in more? Why not in thoſe Parts of 
the Goſpels, where Diſeaſes are aſcribed to 
them? Tho' the Argument from Probabilities 


to Facts be diſliked, the contrary, I hope, may 
be allowed to have ſome Force. 


In Farther Enquiry, p. 47. I find a Sentence, 
which affects the Reaſoning of he E//ay, and 
which therefore I think my ſelf concerned to 
take notice of. © It was, I ſuppoſe, from this 
Text, [that laſt conſidered] © that the Fa- 
« thers ſaid thoſe things concerning Devils, 
«* which occur ſg frequently in their Writings.” 


It is a Satisfaction to me to find, that J agree in this with 
Mr. Mede, who obſerves, that <** ſome of the latter Gentile Theo- 
« logiſts thought, that the Souls of wicked Men became mali De- 
% mones; but the Ancients gave this Honour to the Souls of wir- 
* tous Men only,” p. 777. N. B. The Ancients certainly had a 


Notion of evil Demons, as has been abundantly ſhewn above, tho” 


they did nct dream of their being the Souls of wicked Men. And 


as for the Jews, they were far from any ſuch Opinion, See Bek- 
7, £ 1:75. 135 
A 


(48) | 

A Reference is here made to the Apologi/te, 
who deſcribe the Demons being tortured by the 
Chriſtians. They then underſtood theſe Demons 
to be Devils: And I will hereafter conſider the 
Force of their Authority and Conſent. But it 
will be now proper to add, that it could not be 
« from this Text” only, “that they faid thoſe 
« things,” becauſe they repreſent ſuch Tortures, 
Iwill add, and Diſpoſſeſſians, as Matters of fre. 
quent Experience. 'They truſted to their own 
Senſes, in this Caſe: They appealed to thoſe of 
their Enemies: They ſtaked their Lives for the 
Truth of what they ſaid. All this was ſhew'd 
at large by Extracts from the ſeveral Authors. 
To which we have no Reply, unleſs that above 
be allowed to be one. It ſeems plain, that this 
Author gives very little Credit to them and it 
remains in doubt, whether he believes, that the 
primitive Apologiſis and Martyrs wanted common 
Senſe, common Prudence, or common Honeſty. 
For it is not to be ſuppoſed, that they had all 
theſe, if, in their Circumſtances, they had not 
been perfectly aſſured of the Truth of what 
they wrote on this Point, See the Eſſay, p. 
t079——110, . 

LET us now conſider 1 Cor. x. 20, 21. Thoſe 
Things which the Gentiles ſacrifice, they ſacrifice 
to Devils, 024meview, and not to Gop, and I 
would not that ye ſhould have Fellowſhip with 
Devils: Ye can't drink the Cup of the Lox Db, 
and the Cup of Devils: Ye can't be Partakers 
of the Lokoꝰ's Table, and of the Table of Devil. 

eſe 
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Theſe Words have ſo lately been the Subject of 
Diſpute, and ſo well canvaſſed, that I need not 
ſay more than that the Senſe, which the En- 
quirer, Farther Enquiry, p. 43. puts upon them, 
is by no means neceſſary, but is low and lan- 
guid, and does not come up to St. Paul's Ar- 
gument. His Deſign was to perſuade the Co- 
rinthians to flee from Idolatry. And could he 
have a better Motive, than to ſhew them, that 
the Authors and Objects thereof were the moſt 
cruel and dangerous Beings in the Univerſe ? 
Belideg, in the 19 and 20 Verſes, there is a plain 
Oppoſition between the Idols and Demons. The 
one he allows to be nothing; the other muſt 
therefore be owned to have ſome Power. But 
in what reſpect have departed Souls any, more 
than the Images themſelves ? I ſhall wave ſay- 
Ing any more on this Subject, and rather refer to 
two late Authors, who are full and clear“. 

A STRESS is laid upon Rev. ix. 20. The reſt 
of the Men, which ere not killed by theſe Plagues, 
yet repented not of the Works of their Hands, that 
they ſhould not worſhip Devils, and Idols of Gold 
and Silver, and Braſs, and Stone, and of Wood, 
which neither can ſee, nor hear, nor walk. This 
Gentleman, after Mr. Mede, imagines this ſpo- 
ken of the Chriſtian World : And then asks, 


Vid. Waterland's Review of the Doctrine of the Euchariſt, 


ch. 8. per totum, and Warren's Anſwer, &c. Part 1. p. 83. ad 
finem. I can't but add, that this Gentleman would have done 
well to have confuted what theſe learned Perſons have urged, be- 


fore he had charged them, as he does in his Preface, with Error 
and Negligence, 
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(:90 7 
ce Did ever any one charge the Chriſtian World 
ce with the Worſhip of Devils? Or where are 
e any evil Spirits made the Objects of Adoration 
« among the Followers of eus? Farther 
Enquiry, p. 47. | reply, 1. That, pretending 
to no Skill in expounding theſe Parts of the Re. 
velations, 1 had nothing to do, but to look in- 
to ſome of the moſt learned Commentators : 
And the Conſequence and Reſult of this Search 
was, that l found Mr. Mede not generally fol- 
lowed, in making the Text before us relate to 
Chriſtians. At leaſt therefore I may ſay, that 
this ſhould not have been taken for granted. 
Grotius and Dr. Hammond think it accompliſhed 
about the Deſtruction of Feruſalem, and under- 
ſtand it of the Fews, to whom the Door adds 
the Gneſticks aſſociated with them againſt the 
Chriſtians. Zegerus differs indeed from theſe, 
but expreſsly applies the Words to the Gentzles. 
De Genlilibus lguitur, 2, Were it allow'd, that 
they relate to Chri/tians, it would ſtill be a 
Queſtion, what is the true Meaning of Jaiwone 
here? Not evil Spirits, ſays our Author, becauſe 
** deteitably corrupt as ſome Part of the Chri- 
« ſtian Church is,” it can't be charged with 
worſhipping theſe, Granting this too, would 
it follow, that the Word muſt ſignify departed 
Souls? By no means. Grotius underſtands it of 
Money, &c.. which the Men of Jeruſalem were 
devoted to then, and made their Idols. Drufius 
thinks the Words Demons and Idols mean the 
ſame, and accordingly obſerves here, hoc eſt, 
| fimulachra, 


_—C— ——  — r cet eo_— 


©. Bp 


fimulachra. Dr. Hammond ſeems to have been 
of the ſame Opinion, paraphraſing the Words, 
and repented not of their Idol-Worjhip. This 
Senſe has ſome Countenance from the /E7hiv- 
pick Verſion, where it is, adoring Gods and De- 
mons of Gold and Silver. I will only add, that 
in one Copy, the Words ra 9aiuine x, are omit- 
ted. This Copy is marked in Dr. A, Pet. z. 
and of it he ſays, that with regard to the Apo- 
calypje, * tho' it be now and then inierpolared 
de with marginal Explications, yet it, for the 
“ molt part, gives us the true Text, often even 
« in thoſe Places, where it differs from our 
printed Copies.” * But, 3. Were it certain, 
both, that the Text under Conſideration muſt 
be underſtood cf the Chri/tian World, and De- 
mons here of evil Spirits; yet the Objection 
raiſed would have little Force. Chriſtiaus need 
not be ſuppoſed to worſhip the Devil, intention- 
ally, or immediately; and even this Charge is too 
bad to be laid on a/l the Heathens, tho' it is 
certain many of them have deſerved ic : But 
this makes no Difference. The Queſtion is nor, 
what eicher deſign, or intend? But, who is the 
Father and Promoter of all Idolatry? Whoſe 
Kingdom is really maintained and kept up by 
it? To whom the Service and Honour at laſt 


% In hic astem Novi Teſtamenti parte, cum explicationibus 
* marginalibus hic illic interpolatus fit, tum vero textum fere 
« exhibet genuinum, etiam in 1is haud rarò locis, in quibus diver- 
ſus abit ab impreſſis noſtris.” Proleg. Ne. 1455 

3 tedounds? 
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redounds ? In this Senſe, Mr. Mede owns, that 
the Heathens of old, and ſome corrupt Cbriſti- 
ans now, worſhip the Devil. 

ST. Paul's Words, 1 Tim. iv. 1. This Gentle- 
man, p. 45. paſſes over very ſlightly and haſti- 
ly. He ſays, I will not attempt to ſhew, that 
the Apoſtle is ſpeaking of a Doctrine practiſed 
« among Chriſtians, viz. the Worſhip of dead 
© Men, Saints, Saints Protectors, and not of 
« Devils properly ſo called.” I think him much 
in the right not to attempt a Task, which it 
would be hard to execute. However he asks, 
« Will not the Event, or what has paſſed, and 
« does paſs in the Chriſtian World, ſufficiently 
t explain the Meaning? Read over any Litany 
« in the Maſ-book, and ſee how many Demons 
« are invoked?” p. 46. Sc. The Misfortune is, 
there is not one Word in the Text concerning 
Invocation of Demons: And if there were, yet 
ſome People might think arguing barely from 
the Event, to be a kind of Reaſoning, the 
* Conſequences of which are never over readi- 
« ly to be admitted.” —— The Words of the 
Apoſtle are, — giving heed to ſeducing Spirits, and 
Doarines of Devils — forbidding to marry, and 
commanding to abſtain from Meats, Now to un- 
derſtand this of Doerines relating to departed 
Souls, appears to be without any Foundation. 
The Subjects of the Doctrines are mentioned to 
be an unreaſonable Abſtinence from Marriage 
and Meats, without the leaſt Intimation of in- 
voking Demons, or addreſſing Saints, It can't 
bo 


('53 ) 
be ſaid to be neceſſary to underſtand the general 
Expreſſion dSaotakiac Sail in this Way: 
Nor is it the beſt Senſe : There are two or three 
others, which bid fairer for our Acceptance. 
Dr. Hammond's Paraphraſe is, © tho' the Doc- 
te trines which they teach are moſt unclean, 
« polluted, deviliſh Doctrines. Eraſmus gives 
us two Interpretations, and ſeems much in 
doubt which to chuſe. Not knowing how the 
Words having their Conſcience ſeared, &c. could 
agree with Devils, he inclines at firſt to render 
Saupeviav, falſe Prophets, or Diviners, who, as 
he ſays, pretend to deal with Spirits, However, 
he afterwards adds another Meaning, and an- 
ſwers his own Difficulty, in the following admi- 
rable, juſt, and full Explication. © There ſhall 
ebe ſome, who turning away from the Doc- 
* trine of the Goſpel, ſhall hearken to falſe 
% Doctrine, which deceitful Demons (hall bring 
in by the means of Men, who inſinuate their 
Lies under the Form of Godlineſs.“ * This 
Senſe has the Patronage of St. Ferom, who ob- 
ſerves upon the Place, that all Hereſy is framed 
by the Art of Demons. Þ Nay, it is owned to be 


4 ; 
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* Aale poteſt hoc loco adjeftivum eſſe a Jzyonc;, quod 
recte verti poterat divinorum, propter ea quæ ſequuntur cauteria- 
tam, &c. quæ in Dæmonia non quadrant, ed in Divinos, qui fin- 
gunt ſe cum ſpiritibus habere commercium : idcirco adjecit, in 
fimulatione falfilequorum——ſin Dæmoniorum pro Damonum 
ſenſus erit, fore gui aver a doftrina Evangelica auſcultent falſe 
doctrinæ, quam Demones fallaces invehent per homines, gui ſub ſpe- 
cie pietatis inſinuant mendacia, Eraſm in loc. 

+ Omnis hæretica doctrina dæmonum arte compaſita eſt. Hic - 


ron. 
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a true Senſe even by Mr. Mege, to whom this 
Gentleman refers his Reader; tho' that learned 
Perſon contended for another. His Words are 
as follow, —— Doctrines f Demons, not which 
&« Demons or Devils are Authors of, THo' TAis 
© BE TRUE. — * Now I have mentioned this 
excellent and judicious Man; that the Weight 
of his Name may not be a Prejudice to the Ar- 
gument I am maintaining, it may not be amiſs 
to add; that tho' he took the oppoſite Side, and 
endeavour'd to prove, that the Demons here 
were to be nnderſtood, in the Heathen Senſe, yet 
he was very far from being wholly of this Gen- 
tleman's Opinion, or from thinking, that evi 
Spirit. had no Agency in this Affair, or were 
not called Demons in Scripture. I cited a ſtrong 
Paſſage out of him, in the Eſay, p. 14. Let us 
add one or two more. © [ take the Word da- 

4 woviey not in that worſt Senſe, (which no Au- 

« thor BUT THESCRIPTURE uſethÞ+.)” It is plain 
then, that he did not queſtion the Scriprure 
uſing it in the wwor/# Senſe. And the Reader 
may be pleaſed ro remember, that ſome of the 
Hoathin did not ule it in a much better. 
«© —— The Uſe of the Demon in the worſt 
« Senſe, or directly for a Devil, will be almoſt 


ron. Com. in 1 Tim. iv. 1. In conſonance with has Tuſtin faid of 
the heretical Teachers, the taught T% u Ts ax%3 «0 |g a welog 
Giabl as ipoann wit THis, Navel 3 zvlav, Doctrines ſuggeſted to their 
Mind by the unclean Spirit, the Devil. See allo Bexa and Fell on 
1 7im. iv. 1. 
+ That Meds Works, p. 771. Ed. 1664. 
Ibid 7 
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© confined to the Goſpels, where the Subject 
** ſpoken of being Men vexed with evil Spirits, 
could admit no other Senſe or Uſe“ . We ſee 
with what Caution Mr. Mede ſpeaks, in the 
former Part of this Sentence, of the other Parts 
of Scripture ; and how abſolutely of the Gof- 


pels, in the latter. The Reader, I believe, will 


not defire any clearer Proof of the Sentiments 
of this truly great and learned Man. 

THERE remains now but one Text to be con- 
ſidered, which is Achs xvii. 18, and which I have 
reſerved for the laſt; it being, I believe, the on- 
ly one in the New Teftament, where the Word 
924pucyics is uſed in a good Senſe. But neither 
will this anſwer the Purpoſe of the Enquirer. 
For is St. Luke here ſpeaking his own Senſe ? 
Tis evident, he is not. The Words were uſed 
by the Epreureans and Stoicks; and he, like a 
faithful Hiſtorian, only relates them ſpeaking 
their own Language; which he ought to have 
done, whether he allowed fuch Language him- 
ſelf or not. We are not therefore to ſeek the 
Apoſile's Meaning in the Words of the Epicu- 
reans and Stoicks. This was well urged by Dr. 
Warren , and certainly deſerved the Gentle- 
man's Notice. — But farther, as I own that 
dalj in this Paſſage, does not fignify Devils, 
ſo, I think it hard to prove, that it fignifies the 
_ Jouls of departed Men: Yes, ſays this Gentle- 
man, following Mr. Mede, he preached to 


* Page 784. 
f Anſwer to plain Account, Part 2. p. 7, 8. 
« them 
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4 them Jeſus, and that God had raiſed bim 
« from the dead, and therefore the Word De- 
4 nn here is uſed for the Soul of one deceaſed, 
© or of a Man raiſed from the dead. Now 
admitting that the Reſurrection, in this Place, 
means that of the LoxD Jxsus; tho” there is no 
Neceſſity we ſhould fo underſtand it, the 3 iſt 
Verſe being Part of a future Sermon, and there- 
fore not certainly explanatory of the Reſurrection 
in the 18th; but, I ſay, admitting this, we 
have here a new Senſe of the Word 9aiueyuy. 
For are departed Souls, and Souls of Men raiſed 
frem the dead, and conſequently reunited to their 
Bodies, the ſame, and equally Demons? The 
Point to be proved was, that 9am © is uſed 
« for the Soul of one deceaſed.” In order to 
this, an Inſtance is produced, which relates to 
a living Man, both Soul and Body. The Word 
Demons therefore was neither uſed here for De- 
vil, nor Souls departed, but for Gods, or Deities 
in general. In like manner, as Socrates was ac- 
cuſed, as trega % xavg Fapina donyysperc *, 
without being charged, that ever I read, with 
recommending the Worſhip of any new deceafed 
Perſon. 

Tux Gentleman, in his firſt Enquiry, p. 4. 
having made Joſephus and Juſtin Martyr ſpeak 
for 7ews and Chriſtians, with regard to Demons; 
I oftered a Reaſon to account for their Language's 
being different from that of other Fews and 
Chriſtians. See Eſſay, p. 9. This, in Farther 

* Laertius apud Grotium. 
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Enquiry, p. 48. is called a growridleſs Aſſertion. 
The Sentence relating to Joſephus is this, What 
« Wonder can it be—that he, to recommend 
*« his Hiſtories to the Heathens, for whoſe ſake 
« he wrote them, ſhould probably have adop- 
« ted one of their Miſtakes, and given an Expli- 
cation of the Word 9dziptyzo, which they 
e had been uſed to?” The Reader may per- 
ceive by the Word probably, that I expreſſed my 
ſelf with ſome Reſerve and Caution. But this 
Word the Farther Enquiry leaves out of the Ci- 
tation, I hope with no Intention of repreſenting 
me as aſſerting, that the Cale really was ſo; 
whereas the utmoſt, which can be collected 
from my Words, is, that it probably might have 
been ſo. However, Van Dale makes no Scruple 
to charge Joſephus home, and directly accuſes 
him in Terms which may deſerve the Reader's 
Notice; as he was a great Enemy to the com- 
mon Notions of wicked Spirits. © So far does 
« this Man, a Prieſt of the Fews, in pretence, 
© bur haf a Pagan, in reality, continually ſtu- 
« dy to flatter the Romans and Greeks, that he 
« applies | N. B.] both the Senſe and Words of 
the Holy Scriptures themſelves, to the Super- 
e ſtitions and Ways of ſpeaking, which pre- 
« yvailed among the Gentzles *. 


— in tantum hic vere ſemipaganus (prætenſus tamen ſacer- 


dos Judzorum) ſemper adulari Romanis ac Græcis nititur, ut ip- 


ſius S.- Scripturz & ſenſus & verba Gentilium ſuperſtitionibus, 
ac loquendi modis & formulis accommodet. Yan Dale de Orig. & 


Progreſ. Idohol. p. 77. 
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As to Fuſtin Martyr, I ſuppoſed, he then 


ſpake according to the Notions he learned among 


the Platoniſts. I ſhall not ſtay to juſtify this; 
becauſe, as Bekker has truly obſerv'd, there is 
« a great Uncertainty in what Plato and others 
have wrote on theſe Matters, and they differ 


« from each other, and even from themſelves.” 


* Beſides we have ſeen, that Juſtin, elſewhere, 
plainly ſuppoſes the Scripture Demons to be evil 
and apoſtate Angels, and the Devil to be their 
Leader : And therefore if he declares a difterenc 
Meaning of his own, in the Paſſages, which are 
cited from him, he not only ſtands ſingle, and 
differs from other Fathers, but is inconſiſtent 
with himſelf +. 

I BeLIeve, I need not take the Pains to prove, 
that the reſt of the antient Chriſtian Writers un- 
derſtood the Demons of Scripture to be Devils. 
The Enquirer has made no Claim to any of 
them. And I believe, there are few Points, in 
which they agree more entirely. Let us there- 
fore conſider the Force of their Conſent, and 
whether they may not properly be called in, as 
good Interpreters of Scripture? For my own 


tant il y ad'Incertitude en ce que Platon & les autres en 
ont Ecrit, & tant ils ſont oppoſes entre eux, & a eux—memes. 
Le Monde enchantt, Tom. 1. p. 22. Vid. etiam p. 26. 

+ To confirm this, I can't forbear adding one awe. - out of 
his firft Apology, where he ſays our Saviour was made Man, 
vai rd F65w0vrwy p ν, g NIN Tt Tay und rwy, for the ſakt 
of Believjers, and to deſtroy the Demons. Can he be underſtocd here 
to ſpeak of departed Souls ? Can we doubt of his meaning the De- 
vill? Eſpecially when, in the very next Words, he mentions the 
frequent Diſeſeſions then cauſed by the Chriſtians. 


Part, 
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Part, I can't but think they were much more 
likely to explain theſe rightly, together with the 
Doctrines for which ſome of them laid down 
their Lives, than either the antient Heathens, or 
modern Chriſtians, who deſpiſe their Aſſiſtance. 
It they were in ſome things miſtaken; ſo were 
thoſe, ſo may we be. This ought not to ſet aſide 
their Credit, unleſs they pretended to Divine 
Authority. Where they all agree, we have the 
ſtrongeſt Preſumption of Truth, much the ſame 
Evidence, which we have for the Genuineneſs 
of the Books of Scripture. A Chriſtian there- 


fore, who receives theſe on their Teſtimony, 


ſhould not, methinks, be inclined to reject an 
Interpretation, which has their Concurrence, 
much leſs to advance another, in oppoſition to 
them'——Beſides here, in the Point before us, 


is one remarkable Circumſtance in their favour. 
If cheir own Accounts were true, it was not 


poſſible for them to have been miſtaken in the 
Meaning of the Scripture Demons. I muſt again 
refer to my Eſſay for Proof, how fully they ap- 
pealed to the frequent Diſpoſſeſſions then wrought 
by Chriſtians; how poſitively they aſſerted, that 
the Demons betray'd and confeſſed their true 
Nature; and how worthy of Credit their Evi- 
dence 1s, in the preſent Poinr. 

We have now gone through the chief Part 


of the Farther Enquiry, which relates to the 


Eſſay, and which required to be conſidered at 
large, being almoſt all new Matter. The Re- 
ſult of all is, that the Scripture Demons are pro- 
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perly Devils, and that there is no Reaſon, from 
any Part of the New Teſtament, to think, that 
the inſpired Penmen thereof underſtood the 
Word in any other Senſe. The Conſequence 
of which is, that the Demoniacks in the Goſpel 
were Perſons properly poſſeſſed, and that their 
Diſorders were imputed ta the Devil. 
PROCEED we now to vindicate thoſe Paſſa- 
ges in the Eſſay, which are excepted againſt, or 
animadverted upon, in the Farther Enquiry. 
The firſt we meet with, p. 65. © If there had 
** been no Paſſeſſions, tis unaccountable whence 
* the general Belief of them aroſe: And if 
“there had been no ſuch general Belief, we 
<* can never imagine, that thoſe Charms wou'd 
et have been invented, or have been uſed,” vis. 
as were in Practice among the Jews. In anſwer to 
this, the Gentleman thinks it © probable, that 
an Inability to account for certain Symptoms 
* by any natural means, was the Reaſon from 
© whence the general Belief of Poſſeſſion might 
© ariſe.” But ſurely this could not be the Caſe 
with regard to Madneſs. They were at no loſs 
to account for the Symptoms of this. Thus, 
when David counterſeited Madneſs, to eſcape 
out of the Hands of Achiſb, we do not find 
they were ignorant of the Diſorder: They had 
no Recourſe to Spirits: They did not believe 
any Poſſeſſion *. You ſee, ſaid Achiſh to his 
ts | Servants, 


* It is remarkable, that the Seventy make Achiſs call David an 
Fpileptick, and deſcribe him in Words much alike thoſe 4 the 
= | del 
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gervants, the Man is mad — Have I need of 


Madmen ? &c;* | 


War follows in the 66th Page, relates 
wholly to the Heathens, and has been conſider- 
ed in the foregoing Sheets. I ſhall therefore 
add only, that it is nothing to the preſent Ar- 
gument, which is concerning the Jeus only, 
who neither thought © the Air, nor the World, 
* to be full of Souls,“ and who certainly be- 
lieved the Doctrine of evil Spirits, 

As to the Buſineſs of Charms, I imagined, 
they were founded on the Belief of Poſſeſſions, 
and owed their Original to it. I ſpoke not on- 
ly my own Senſe, but that of Dr. Freind and 
Grotius. My Reaſon till is, that Charms ſeem 
to have a nearer Relation to ſupernatural In- 


flictions, than to ſuch as are natural. If the Rea- 
der ſhould think that this wants weight, I muſt 


leave it to his Candour. The general Argument 
is little affected by it. And it is true notwith- 
ſtanding, that thoſe Charms which were in uſe 
among the Jeus to drive out Devils, ſuppoſe a 


Belief of Poſſeſſions. This was all I inſiſted upon 
in this Part of the Eſſay. | 


Goſpel, he wwallwwed framing. Exinſi, in, Tu Wupx; T1; , 
T&|epp1 rx cl. A #vlg £74 Tov T@aY we duly ide &v)a iniaumn- 
Toy, This is a certain Proof, that the Epilepy, as well as 
Maaneſs, were known and called by their proper Names, at the 
time this Tranſlation was made ; and that they did not generally be- 
lieve theſe to be Paſſeſſions, from any Inability to account for them. 


And indeed, *tis my Opinion, that a genera/ Belief has commonly 
ſome better Foundation. | 


* 1 Sam, xxi. 13, 14, 15. 


Bur 
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Bur Charms were applied to infinite other 


« Caſes; as well to ſecure Men from Misfor- 


ce runes, as to drive out Demons; Farther En- 
705 p. 67. This I never denied: Nay, in 
a Note, Eſſay, p. 20, 21. I expreſsly obviated 
the Objection, and anſwered in the Words of 
Grotius, à dæmonibus ad morbos mos tranſiit. To 
which no Reply has been vouchſafed. 

IN order to ſhew that Poſſeſſions are only In- 
ſtances of Madneſs, the Enquirer, p. 36. had ci- 
ted Yobn x. 20. He bath a Devil, and is mad. 
Among other Anſwers yet unconſidered, I ob- 
ſerved, Eſay, p. 41. that «© Madneſs may be 
here repreſented as one Attendant, or Sign, 
« or Effect of ſuch Paſſeſſiun; but it will not 
* therefore follow, that it was the whole of it. 
« Both ſacred and profane Writers ſpeak of 
* Madneſs very frequently, without the leaſt 
c Intimation of a Demon; which ſhews, that, 
* as ſuch, it was looked upon as a common Di. 
« order, and nothing more.” To which we 


have a Reply, Farther Enquiry, p. 69, 70, 71. 


which being pretty long, I ſhall abridge. That 
not all kinds of Madmen, but “ ſuch as were 
« much troubled with the atra bilis, were 


« deemed poſſeſſed; that this Sort was impu- 


ted by Plautus to the Larue ; that it was im- 
puted as well „to Demons, as to a natural 
« Cauſe;” That, „as Hippocrates has ſhewn,that 


no Demon was concerned in any Degree” of 


the Epilepſy, ſo © in the ſeveral Species of Mad- 
<« nels amongſt the Larvati, Cerriti, Lympha- 
| ici, 
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« 7ict, the Caſe was much the ſame,” Now, 
firſt, IJ know not on what Grounds this Gen- 
tleman ſuppoſes, that the only Species of Mad- 
neſs imputed to Demons, was © an Alienation of 
% Mind without any Fever, which aroſe from 
Melancholy, or black Choler.” Whether any 
other was imputed to the Larve, or not; it 
ſeems to me, that ſome of the Demoniacks in 
the Goſpel were of another Sort. They are re- 
preſented, not as in a melancholy, but in the moſt 
raving Way, breaking their Chains, raging, 
wallowing, and foaming. And tho' the Jeus 
charged our BLessED LorD with having à De- 
vil, yet he was ſo far from being melancholy, 
that he is repreſented as coming eating, and 
drinking, as frequently mixing in publick Aſ- 
ſemblies, and as being preſent at Feſtival En- 
tertainments. 

Bor, 2dly, Should we allow this Diſtinction, 
yet it would not ſerve the Gentleman's Pur- 
poſe, unleſs he could prove, that when Madneſs 
is mention'd, without the leaſt Intimation of a 
Demon, it is always ſome other Species of Mad- 
neſs, and never that which proceeded from 
atra bilis. But he himſelf allows, that even 
this “ was imputed, as well to Demons, as to a 
« natural Cauſe,” And it is by no means true, 
that Melancholy, as ſuch, was conſtantly aſcribed 
to a Demon. I conclude. therefore that Mad- 
neſs, this as well as other Sorts, was looked upon 
as a common Diſorder, and not believed to be the 
whole of a Poſſeſſion. | 
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Tun, I obſerved in the Eſay, p. 15. 
that Hippocrates had good Reaſon to ſay of the 
Epilepſy, in general, that it was ri avJowwey, 
naturally incident to Man, We need not diſ- 
pute, whether the Caſe of the Larvati, &c. 
was the ſame; tho' I conſidered them before. 
The Caſe of the Demoniacłs in the New Teſ- 
tament is far different. We have ſeen what the 
true Notion of Demons here is. They are Be- 
ings, whoſe Power and Malice are ſufficiently 
ſer forth therein. We have therefore no Rea- 
ſon to think this a bare Hypothe/is. 

As Inſtances of the Power of evil Spirits 
among the antient Heathens, I inſiſted on their 
Oracles, Eſſay, p. 21, &c. and ſhew'd, from 
Tuſtin Martyr, St. Cyprian, Arnobius, Lactan- 
tius, Euſebius, and St. Auguſtine, that they were 
looked upon, in the primitive Church, as diabo- 
lical. But the Senſe of this, I find, is not 
worth conſidering. *© The Fathers “ invented a 
* new Scheme of Demonology, in order to ac- 
count for certain Phanomena.” — And as 
clear as” I © may imagine this to be,” the 
Gentleman makes no Scruple to ſay, that this 
is a mere Hypotheſis, in order to account for 
e what may otherwiſe be accounted for.” 


Farther Enquiry, p. 72. This is eaſily ſaid; but 


10 
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* As no particular Fathers are named in this Cenſure, nor any 
time ſet down, when this zero Scheme is ſuppoſed to have been 
invented ; I can't but think the «whole primitive Church injured, if 
not ſtruck at, in this eruel Reflection: which ſurely therefore can 
ſcarce be read without Surprize and Indignation. 
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as it is not enforced by any one Reaſon, the 
Reader will not expect me to ſhew at preſenr, 
that this is of a mere Hypotheſis,” and that 


the Facts cannot be otherwiſe accounted for.” 
Aſirmanti incumbit probatio. — As the Caſe 
ſtands now, the Reader is tochuſe, whether he 
will credit the Aſſertion of this Gentleman, or 
the joint Teſtimony of all thoſe Writers, con- 
cerning what happened in their ſeveral Ages, 
and what ſome of them ſpeak of, as Matters 
of frequent Experience *. 

I come now to vindicate Clemens Alexandri- 
nus, and his Account of Plato's Sentiment, that 
* the Demonzacks do not ſpeak their own Lan- 
*« guage, but that of the Demons who were 
* enter'd into them.” And can this Gentle- 
man deny, that Clemens has ſaid ſo? No, he 
does not. But he tells us, that he has © been 
« long accuſtom'd to doubt of ſuch Aſſertions.“ 
p. 72. He does not ſure mean, to doubt of 
the Truch of Citations in general. The learn- 
ed World has been long obliged ro Euſebius, 


* Porphyry was, in this Matter, of the ſame Opinion with the 
Fathers. Van Dale tells us of him, * certe nullatenus du- 
„ bitat de auctoribus predifimum, waticiniorum, atque oraculo- 
„ run, omniſque youTins ſeu prafſiigiarum : quæ cuntia fine ulla 
«© hxfitatione malignis adſeribit Dæmonibus, &c.” de Orig. & Pro- 
greſ. Idol. p. 47. 

N. B. The Reader may ſee Porphyry's Teſtimony, as well as the 

Sentiments of the Fathers, concerning Oracles, admirably 
vindicated againſt Yan Dale, Fontenelle, LeClerc, Bayle, &c. 


in a Book, which I have very lately had the Pleaſure of 


reading; An Anſwer to Mr. de Fontenelle's Hijlory of 
Oracles. Tran/lated from the French. Lond. 1709. 
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Stobæus, and others, for preſerving ſome valu- 
able Extracts from Authors, which have been 
fince loſt. Nor has the Authority of thefe 
been lightly queſtioned. So that I muſt under- 
ſtand this Gentleman to ſpeak of Clemens only : 
And accordingly he adds, p. 73. © Whoever will 
* exactly examine what he quotes, as I have 
** done in ſeveral Inſtances, he will find ſtrange 
e ſorts of Evidences produced for what he ſays, 
te from Authors, who never meant what he has 
te produced them for.“ But, as he has not gi- 
ven us any one Inftance of this , I cannot ſay 
any thing to ſo general an Accufation. I muſt 
however obſerve, that if he has dealt by other 
Inſtances, as he has by this, we have not any 
great Reaſon to think the worſe of Clemens's 
Judgment and Veracity. He thinks, that the 


Place alluded to is one he has produced out of 


Plato's Io, which he owns, p. 74. does not ſo 
© much as mention Demonzacks.” I need not 
claim the Benefit of his allowing Clemens to be 
certainly a Man of Learning. Plain common 
Senſe would have ſecured one from ſo idle and 
weak a Blunder. The Miſtake therefore is here 
more probably belonging to the Enquirer, than 
to the Father. But he deſires us to ſhew the 
Place in Plato alluded to. How unfair is this ! 


* Suppoſe this to be true, in one Caſe, are we to doubt of all 
other Citations, which we cannot preſently turn to ? 'The Readers 
may remember, that Occllus Lucanus was quoted, not long ſince, 
to prove what he never thought of. But, it is hoped, they will be 
more eandid than, from this Inſtance of Negligence, to ſuſpect the 
Truth of the other Authorities appealed to in the ſame Piece. 


Clemens 
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Clemens does not name the particular Trea- 
tiſe, from which he cited: He might cite 
from one which is now loſt. If Plato has eſca- 
ped all Injuries of time, he has had better For- 
tune than moſt others of the Ancients . At 
leaſt then, I may ſay, that this is a more like! 
Suppoſition, than that Clemens ſhould quote at 
random what had no manner of Relation to 
his Subject; nay, where he had not ſo much 
as the Sound of Words to follow. 

WHEeREas I had faid, that © ceamalourves is 
«© uſed for all Diſtempers, on which the Moor 
e has any Influence,” Iam anſwered, © were it 
* uſed for only ſuch, I ſhould think it no hard 
Matter to prove, that it extended to none at 
* all.” Farther Enquiry, p. 75. J am unwilling 
to debate foreign Points: And if I had faid, 
« on which the Moon was ſuppoſed to have any 
& Influence,” the Argument of the Eſay would 
have been exactly the ſame ; as the Reader may 
ſee, by conſulting p. 49. The Caſe of Demoni- 
acks will ſtill be different. This“ Name is nor 
« derived from a ſuppoſed Cauſe, without any 
« Foundation or Ground.” This the Gentleman 
ſhould have proved, but has not. 


Fabricius has remarked, in his Account of the Works of 
Plato which are loſt, that that Saying of his, Deum «8 yewwelgi!, 
is not at preſent found in his Works. Biblioth. Græc. I. 3. p. 31. 
Plutarch had obſerved the ſame ; and yet, tho it was not expreſ- 
ly in any of his Writings then extant, he grants, that it was 
Plato's, ixa d gu lam, g T9 Daraus xapaxiigg üg. 
Sympoſe J. 8. qu. 2. | . 
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Tux Caſe of the Epzleptick T conſidered at 
large, Eſſay, p. 49—56. to all which we have 
little or nothing replied. I anſwered the ſeve- 
ral Objections he made againſt the Literal Senſe; 
which Anſwers yet ſtand good, he having not 
attempted to diſprove them. And ſure, received 
Opinions are fully vindicated, when what is ob- 
jected to them is fairly anſwered. Perſons in 
Poſſeſſion need not be ever proving their Title. 
Vet chis is made an Exception againſt me. The 
Gentleman asks, ho is this [Caſe] proved to 
ebe more than natural? Why, by inſiſting on 
e the Letter, without having firſt proved, that 
© Devils are permitted to have ſuch Powers o- 
e ver Men.” But is not the Letter to be inſiſi- 
ed on, when the Difficulties alledged againſt it 
are ſhewn to be of no Conſequence? No good 
Critick or Expoſitor will lightly depart from the 
Letter of Scripture. They muſt be real and 
ſtrong Objections, which will warrant this. As 
I had ſhewn thoſe, which the Gentleman rai- 
ſed; not to be ſuch, I hope, I had good Reaſon 
to adhere to the Letter; and to conclude, that 
this it ſelf ſufficiently proved, that Devils 
% were permitted to have ſuch Powers over 
« Men.“ How otherwiſe, I beg to know, 
would he have had me to prove it? From Rea- 
ſon ? I ſhall never attempt it. I fear, we know 
not enough of the inviſible World from hence, 
to arrive-at any Certainty. 1 am therefore, in 
the preſent Argument, confined to Scripture. 
But how could I prove the Point from Scrip- 
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ture, otherwiſe than by inſiſting on the Let ter 
of ſome Part of it? And if of ſome Part of it, 
why not of the Part then vindicated? It was 
not therefore neceſſary, that I ſhould antece- 
dently prove a Point, by other Texts, which 
|; che preſent Text, when the Difficulties were 
ſolved, was itſelf a ſufficient Proof of. 
HoweveER, if there was any Defect in this 
Eſſay, it is, J hope, abundantly ſupplied in this 
Reply. In which, by a Review of the ſeveral 
Paſlages relating to Demons, I have endeavoured 
to ſhew, that they ate Dev:/s, which have Power 
over Men, And therefore the Power, Exiſtence, 
or Influence of Devils may be concluded from the 
very Place before us. Ir is indeed infinuated, 
. 76. that Demoniacks was only a Technical 
Term, like St. Anthony's Fire. This Parallel is 
a favourite one; it was before produced ; we 
ſhall find it again anon; but ſure, it is far from 
being exact. I have this Gentleman's Word, 
p. 54. that no body © imagines 1h18 to proceed 
from that Saint.” Whereas the Jews firmly 
believed evil Spirits to be the real Cauſe of the 
other Diſorders. We have no ground to think, 
that St. Anthony has any ſuch Power : Whereas 
the Scripture ſpeaks plainly of the Power of Sa- 
tan, and the Malice of'the Devl.—St. Antho- 
ny's Fire is a bare Name for a particular Diſ- 
eaſe: Nor do we ever hear of him, any thing 
like what we read in the New Teſtament of 
Demons, that they are ſpoken to, and expoſtu- 
lated with, that they confeſs our Loxp, _ 
3 tal 
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talk to Him, that they are caſt out, and after- 
wards enter into, and a& upon, other Beings. 
All this farely implies ſomething more than a 
mere technical Term. 
Tx1s leads us to conſider the Legion, againſt 


the literal Senſe of which this Gentleman has 


muſtered up nine Dyficulties. All of them do not 
relate to me: Such as do, I will now view, 1. It 
c ſuppoſes a Man drove of the Devil into the Wil- 
0 derneſs but preſently we find a Legion of De- 
Hils in him.“ This was obſerved before, and 
anſwered, Eſſay, p. 59. I add, that this Dif- 
ficulty is levelled directly at the Evangel:/ts, 
Howſoever they are to bh underſtood, they 
plainly uſe this Language. Neither will the 
Scheme of the Enquiry clear them: Since not 
only in the Names of the Poſſe/s'd, but in their 
own Names, they ſpeak both in the Singular 
and Plural. But really, I cannot think this any 


E Fault: I yet think, ſuch Variations may 


e found in the beſt Writers. It is thought 
* 1mpoſlible to produce a ſimilar Inſtance,” 
Farther Enguiry, p. 78. I had referred to Deut. 
I2. But no Notice is taken of this, nor has the 
Gentleman. been ſo good as to tell us, whether 
he has conſulted the Place or not. But © 6600 
Men may make up one Army, one Aſſem- 
© bly, but never one Man. In the ſame man- 
ner, 6600. Devils can never be called one un- 
clean . Spirit, as it plainly is in the Evange- 
* lifts,” While Men are charging iaſpired Wri- 
ters with Inaccuracies, they ſhould at leaſt 
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be careful to be accurate themſelves. Bur 
here the Word oxE is added, and printed in 
Halicks, as the Evangehſis, tho” JI can't find it 
in either of them. Neither do they ever plain- 
ly call * 6600 Devils---one unclean Spirit.“ All 
that can be ſaid is, they ſometimes ſpeak of the 
whole Body of them collectively, in the ſingular 
Number, and ſometimes, diſtinctiy, in the Plu- 
ral. In like manner, as Gov, ſpeaking to His 
People 1ſrael, ſaid, Deut. xii. 1. Theſe are the 
Statutes and #4 ments which ye ſhall obſerve 
to do, in the Land which the LoxD Gop of THA; 
Fathers giveth Tatz, &c. It might as well be 
prerended, that this Paſſage is not to be under- 
ſtood literally, becauſe the whole Army of 1/- 
rael could not be reprefented as one Man. 

THe third Difficulty is, © is it at all probable, 
that this Petition ſhould proceed from evi 
« Fpririts, that they might enter the Swine ? ” 
I have ſhewn the Scripture Demons to be no o- 


ther than evi} Spirits, It is certain, if Scripture 


is to be believed, that thefe Demons did make 
this Petition. And, I prefume, Inſpired Writers 
underſtood their Nature better than my ſelf, or 
even, than the Enquirer. Let us however 
hear his Reaſon. * Moral Evils they may de- 
fire to do, but why natural Evils, which 
tend not to promote their Dominion, Power, 


or Influence.” T ask, why they ſhould de- 


lire to do moral Evils? Is it not, to gratify an 
envious, malicious Diſpoſition, and to hurt and 
deſtroy Mankind? Is not this the Character the 

Scriptures 
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Scriptures aſſign to them? And will not the 
ſame Motives prompt them to do natural Evils 
alſo? Is there any thing improbable in ſuppoſing 
Beings to be * willing to do ſmaller Injuries, who 
continually ſtudy and delight do do the greateſt? 

Dirricurry the 4th, «© Why did Devils 
* worſhip Jelus ?—Or how came they to know 
e him to be tbe Chriſt ?—Was it from God or 


„ Man?” Weneed not trouble ourſelves much 


about ſuch Queſtions as theſe: Could we not 
anſwer them, we might very ſafely remain in 
Ignorance, and believe nevertheleſs the /terat 
Senſe of the Goſpels. Should I ſay, they had 
heard the Fame of Ixsus, this Gentleman could 
not juſtly except againſt the Suppoſition: Or, 
ſhould I ſay, they acknowledged and worſhip- 
ped our LoRD, out of fear of being puniſhed, 
or by Conſtraint of Superior Power, he would 
find it difficult to confute me. 

AGAINST this the next Difficulty is deſigned 
to ward. * Is it conceivable to be ſuitable to 
e their Nature and Diſpoſition, and their Know- 
&« ledge, to deſire, even in the Preſence of their 
Judge and Avenger, to do Miſchief? Is there 
« ſo much Folly as well as W:ickedneſs in theſe 
< ſubtle Beings? p. 80. But do they not know, 
that they are always in the Sight and Preſence of 
their JuDGE and Avenger? Do they not know 
that their Doom is fixed? Are they not in a State 


Ds. Bobbas allows; as what r 
he had Potrer, has Inclination enough to do all the Evil that is at- 
tributed to him. See Torr. 3. p. 354- 


of 


(73) 


of Reprobation and Deſpair? And yet, do they n 
not always, and that for this very Reaſon, be- 54 1 

cauſe they are fo, deſire and labour to do as | 
much Miſchief as they can? As great then as 1 
the Folly is, we are ſure, that the Preſence of 
1 their Judge and Avenger does not reſtrain 1 
them. | 
* SIXTHLY, In the literal Interpretation, our | 
Lord gives them leave, nay bids them go into 4 
© the Swine. By this he ſeems to make him- xz 
« ſelf Partaker in their Miſchief, in deſtroying 
e 2000 Head of Swine. Nor do I think the | 
Attempts to ſolve this, given by learned Men, 1 
<«« at all remove the Difficulty : Nor is it like 
e any thing in our Saviour's whole Character 
“ beſides.” 1 wiſh the Chriftian Reader may 
be inclined to make proper Allowances. He 
} might otherwiſe expreſs ſome Reſentment a- 
gainſt a Man, who, to ſupport a novel Inter- 
pretation, is content to join the Cry of the In- 
| dels, and to lick up the Spitdle of Woolfton, I 
| ſhall only mention the Anſwer of one very /ear- 
ned Man, which appears to me to be pertectly 
latisfatory——* The Part which Jzsus had in 
their Deſtruction, does not appear to be ſuch, 
as made Him either principal or acceſſory: 
It is faid indeed by St. Mark, that He gave 
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v « them leave, but by St. Luke only, that He ſuf- 
e « fered the Devils to enter into them. By which 

6 % may be meant no more, than that He did not 
if prevent them, that He did not interpoſe His 
at- 


Divine Power, by which He might have hin- 
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* dered them from entering: For this Expla- 
* nation may be juſtified by other Paſſages of 
the Old and New Teſtament, as Grotius has 
fully ſhewn. And, if this made J sus a 
* Sharer in their Deſtruction, it may as well be 
** ſaid, that Gop is anſwerable for all the Evil 
* done in the World; nay, He will come in for 
a Share in this very Deſtruction of the Swine, 
* for He too permitted it.” * What Exceptions 
the Enquirer has to this way of reaſoning, he 
has not told us, nor can J gueſs. It is found- 
ed on comparing the Evangeliſts together, and 
ſuffering them to explain one another. And 
whereas this Gentleman ſays, „It is not like any 
« thing in our Saviour's whole Character be- 
“ fides,” if he means, that this is the only 
Caſe, wherein our LoRD diſplayed His Power 
to deſtroy, (ſuppoſing this had been done here) 
he ſurely forgets the Inſtance of the Fig. tree, 
which, being curſed, withered away. 

ANOTHER Difficulty is, that “it is fomewhat 
©. odd, that evil Beings ſhould incline or influ- 
« ence Men to do an Act of Worthip : or that 
they ſhould expoſtulate with Him, and con- 
« fels Him to be the Son of God, under the 
Influence of Devils, and by their Direction.“ 
p. 81. The plain Anſwer to this is; that all this, 
as odd as ſome People may think it, is expreſsly 
fer down in the Goſpels; but the true Reaſon is 


7 Miracles of Tefas Vindicated, Part 2. p. 28. In the next 
Page, the Reader may ſee other Reaſons; but what I have cited is 
enough for my preſent Purpole. 
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not therein declared. The Fa# therefore we 
are to believe: The Cauſe we need not concern 
our ſelves with, Not but, if we ſhould ſay, 
that Go, for the Manifeſtation of His Glory, 
and of his Son's Miſſion, forced even the De- 
vils to bear Teſtimony to Him; I believe it 
would be eaſier to call the Suppoſition add, than 
to diſprove it. But really we muſt not, to a- 
void ſuch Objections as theſe, admit the new 
Scheme. For, to uſe Dr. Bekker's Words, „it 
« is much better to be ignorant of any thing, 
« than to underſtand ic in ſuch a manner, that 
de it cannot poſſibly be made approved“. 
Much the fame Anſwer J muſt give to the 
laſt Queſtion asked on this Occaſion. *© Is it 
* conceivable, that God ſhould permit evil Spi- 
„ rits to take Poſſeſſion of miſerable Mortals, 
and ſuffer them to deprive us of our Reaſon, 
« c.“ Will this Gentleman fay, that there 
can be no Reaſon, why Gop ſhould permit 
this? If there may, 'tis no way inconceivable 
that He ſhould do it; tho' the Reaſon be ſuch as 
we know nothing of, That He permits us to 
be deprived of our Reaſon by ſome means or 
other, is too certain: If this be no Argument 
againſt His Juſtice and Goodneſs, it can be 
none to ſuppoſe this Affliction to happen by the 
means of evil Spirits. This is full as concervable 
as the other, 'To what Purpoſe then are the 


II vaut beaucoup mieux ignorer une choſe, que de Ventendre 
en telle ſorte qu'il ſoit impoſlible de la rendre approbable. Tom. 2. 
p-. 356, 


L following 
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following Remarks? Madmen can neither 
„ amend a former ill Life, nor be ſenſible of 
« the Reaſon of the Puniſhment laid upon 
« them. — Or is Madneſs the Puniſhment of 
“ Wickedneſs ?—Or, are none hut wicked Men 
« poſſeſſed?” p. 82. If theſe Words prove any 
thing, they prove much more than, I believe, 
this Gentleman intended. They directly tend 
to ſet aſide not only the Notion of Poſſeſſions, but 
of Magneſs in general. I never aſſerted, nay I 
N denied, that none but wicked Men were 

efſed, Eſſay, p. 73. As little do J imagine, 
oY — 9 — * afflicted with Madneſs. 
And I alſo agree, that a Madman cannot “a- 
mend a former ill Life,” tho' he ſhould be 
wicked, as ſometimes this 1s undoubtedly the 
Caſe. This notwithſtanding, Gop Almighty 
has been pleaſed to make miſerable Mortals ſub- 
ject to this Affliction: His Reaſons are beſt 
known to Himſelf: But whatever they are, 
they will equally juſtify His permitting evi. 
Spirits to cauſe it. | 

Having now conſidered all theſe Difficulties, 
I may have leave to conclude, that they are but 
weak Objections againſt the literal Senſe, and 
no juſt Grounds to induce us to leave it. Thoſe 
againſt the new Scheme are quite of another 
Nature. The Reader may ſee them at large in 
the Eſay: And very little has been replied. 
The Farther Enquiry leaves the greateſt Part of 
them to ſhift for themſelves. Let us however 
ſee what has been offered, 


_It 


(„ 
In order to account for the Devils leaving 
the Man, and entering the Swine, the Gentle- 
man mentioned two Solutions, the Order of 
which he has, in this laſt Piece, tranſpoſed. 
The firſt, here, is © taken from the Manner of 
* Expreſſion in the Caſe of Gehazz and Naa- 
* man.” 1 endeavoured to ſhew ſome Difference 
in the Manner of Expreſſion, as firſt, whereas 
the ſame Devils, which left the Man, immedi- 
ately enter'd the Swine, it was not one and the 
fame Leproſy which afflicted the Prophet's Ser- 
vant and the Syrian. It did not paſs from 
*© one to the other, nor was it immediately com- 
* municated.” Vid. Eſſay, p. 66, 67. To this 
the Gentleman anſwers, that the Madneſs of 
* the Swine and that of the Men were the ſame 
* in kind, and not one and the ſame Madneſs.” 
p. 82. But certainly if Madneſs be here to be 
uhderſtood by the Word Devils, we can't con- 
ceive how one and the ſame individual Madneſs 
could be more ſtrongly expreſſed. And if he 
% demands” farther © Proof”, I fear, it will be 
out of the Power of Language to ſatisfy him. 

A sEconD Difference obſerved between theſe 
two Caſes was, that Gehazi's Leproſy was di- 
rectly inflicted by Gop, which can't be ſaid of 
the Sine, or affirmed with Certainty of the 


Owners of them. This is ſaid to be nothing to 
k . the Purpoſe, Farther Enquiry, p. 83. I ask 
f his Pardon. A great © Difficulty ariſes on that 
r * Account.” Madneſs carries no Infection with 


it, and therefore can be communicated from one 
N | Bees Perſon 
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tempt, had not offered one Reaſon, to ſbew it. 
To proceed Hehchius interprets oba, 4 
© tyyacgpulig 1 tyyaNpipaily, and hence it 
« is thought very probable, that the Perſon, 
« that had the Art of ſpeaking without 
« moving his Lips, throwing his Voice as 
e out of his Belly, was the ſame as having a 
« Spirit of Python.” If the Words zyyageiuu- 
Yes, tyypareijpayis always denote ſuch a Per- 
ſon, this Conſequence is juſt and good. Bur, 
if Hefychius himſelf, and others, make them 
relate to Dioination and Prophecy, without any 
Hint of that Art of ſpeaking, it muſt be equally 
as falſe, and groundleſs. Now, the Words of 
Heſychius, which this Gentleman has quoted, 
are very clear to this Purpoſe. I cite them 
from Farther Enquiry. p. 85. in my Margin. 
* And therefore, if he © were right in his No- 
ce tion, this Pythoneſs” had a Spirit of Divina- 
tion, and may ſtill be a Demomack. We may 
add, that both Conſtantin and Stephens interpret 
the Word :yya5iuvdec; in ſuch a manner, that 
if the Spirit of Pytho be underſtood according to 
the Senſe of that Word, it can't be thought to 
fignify leſs +. And the old Scholraſt on Ariſto- 
| 95 phanes, 

* "EyyasiwuIe; vdr Tit; iy /agpipursliy, & os Sepropuvhiu At 
Yuri. Onoi d Twi T5 Tpony ve MANTEL AE Y IIAr ty Y e- 
$151, Taro Yui TvIWe xanguw. Hefych. Surely then, accor- 
ding to his Sentiment, the Word 7a» related to Divination. 
And I obſerve, that the Paſſage in Plato, which the Gentleman 


thinks He/3thius means, is entirely concerning the Madneſs which 
attended Prophecy. 


+ Hec autem nomine fignificatur qui è pelvi vel ex alio genere 


N. B. 


vaſis vaticinia capit. Tage enim genus vaſis eſt, 
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phanes is fo far from believing, that that word 
implied nothing but a Trick, that he ex- 
preſſly ſays of Eurycles, that © like an tyyas5pi- 
&« pu, he is ſaid to have uttered true Prophecies 
&« at Athens, thro' ſome Demon he was poſle(- 
& fed with,” and alittle after, © Hence all Pro- 
te phets are called eyyaceira: and epuratirar from 
% Eurycles the firſt Inſtance *.“ 
THERE is then no Manner of Occaſion to 
alter or blame our Engliſh Tranſlation, which 
juſtly renders i rTvIFavy; a Spirit of Divina- 
tion. This alſo agrees beſt with the Original of 
this Word. Apollo was called Pythius, and was 
ſuppoſed to preſide over the Oracle at Delphes : 
Hence the Prieſteſſes there were called nu geg, 
nog file, Nudes: From thence, as Gro- 
tius has obſerved, the Word has been by little and 
little applied to ſuch as act, i. e. propheſie, /ike 
_ them. I conclude therefore, in Oppoſition to 
this Gentleman, that © this” Art may © plainly 
« require an evil Fpirit, or ſome © Power, 
e which muſt be derived from ſuch a Cauſe.” 
To confider fully all the Places of the Old 
Teſtament, where the LXX. has iyya5eipudecg, 


V. B. If this Derivation be true, there is no Manner of Foun- 
dation for the Gentleman's Senſe, and very little indeed ac- 
cording to that which follows. Aut certe, qui in ventre 
dæmonem habet reſponſa interrogantibus dantem. 

Conſt. & H. Steph. in voc. iyya«spipudecc, 

„ Ovro; dg iy yarermudc; Alyerai ANανν,,ů˖Hwa add g line wires dl 
aur π¶ν e avry due "Eyy/aspiras 0) % EvpuxAgiTas ixc- 
Ade iv1609w Ta vltg of h, were, ano *Evguxa.iz; no TE re T0461 - 
ras los. Schel. ad Ariftoph. Veſp. I. 1014. 

+ Inde vox ſerpſit ad ſimilia facientes. Grot. in lac. 
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and the Engliſb, familiar Spirit, would take up 
too much time. The Witch of Endor alone 
would require a long Diſſertation: Neither can 
I think it anſwers any End to run over them, 
as the Gentleman has done, in three Pages. He 
would have them all relate to the Art of throw- 
ing the Voice, as if it came from other Per- 
ſons, and other Places. But there have been 
few, very few, Inſtances of theſe; Whereas the 
others are ſpoken of as frequent and common, as 
continually inciting People to Idolatry, and a- 
gainſt whom, as well as againſt thoſe, that a 
plied to and conſulted them, there were the b 
vereſt Laws. | 
Tar Gentleman, p. go. thinks, ©. there are 
“ ſome Inſtances, where thoſe, who plead for 
ce the Letter, — will be hard put to it to act 
« conliſtently. e. g. Luke xi. 14. He was caſt- 
« ing out a Devil, and it | the Devil] was dumb. 
& Now, which is moſt eaſy and natural to ſup- 
<« poſe a Devil to be dumb; or to ſay, that a 
« Man was, thro' Melancholy moping, or /u/- 
een, and would not ſpeak?” That is, of two 
Errors, which is moſt eaſy and natural? We 
need not anſwer ſuch a Queſtion; we may a- 
void them both : It this be all our Difficulty, 
we ſhall, I truſt, come off pretty well. Let 
our Rule be, not to keep to the Letter, when 
there is a Neceſſity of departing from it, and 
yet to depart from it no longer, than ſuch Ne- 
ceflity laſts z and we ſhall act con/iſtently enough. 
Thus, with regard to the Text before us. To 
| attribute 


( 383} 


attribute Dumbneſ5 perſonally to the Devil, ap- 
pears to be groundleſs and idle : Here therefore 
there ſeems to be Occafion to leave the Letter, 
But to underſtand the Devi as the Cauſe of ſuch 
Dumbneſs, is very ealy and intelligible. We need 
not therefore go any farther from it; and con- 
ſequently, by all the Rules of Conſtruction, we 
ought not; 

Non indeed can we, without Abſurdity. To 
make 1 / the Cauſe of Dumbneſs is what 

neither Reaſon nor Experience will warrant. 
And yet, to ſay, “that when that Diſorder, 
* which was imputed to a Demon, viz. Mad- 
6 neſs, was cured, the dumb Man ſpoke,” ſeems 
to be repreſenting the one as the Cauſe of the 
other. If ſpeaking was the immediate and ne- 
ceflary Conſequence of the Cure, it is fairly 
implied, that the Loſs of the Power of Speech 
was owing to the Diſtemper. But how is 
« Dumbneſs a common Effect of Melancholy? 
as is aſſerted, p. 91. 

Tuis indeed is avoided by changing the 
Dumbneſs into Sullenneſs, which may be a com- 
mon Effect of Madneſs. But then this Change 
is perfectly arbitrary, void of all Foundation and 
Authority. It may with equal Reaſon be ſaid, 
that the Blindneſs was nothing but Stubbornneſs 
and Obſtinacy. We might make ſtrange Work 
of Scripture, if ſuch Liberties were allowed. 
This I obſerved before, and alſo, that ſuch an 
Explication tends, in ſome meaſure, to ſet © aſide 
che Miracle; —fince Sullenne/s, of what kind 

* ſoever, 


* om, CT — — —— 
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« ſoever, may well be conceived to be cured, 


« without any Miracle.” The Gentleman an- 
ſwers, that © this is ſaying, that the Effect of 


« a real Diſtemper, wich appears very com- 
« mon in Life, and which is cured by a Word, 
« jg ſetting aſide the Miracle.” I am not ſure, 
whether I underſtand theſe Words; “ bur if I 
do, he very much miſtakes my Meaning. I ne- 
ver ſaid, that to ſuppoſe Sullenneſs only was 


ſetting aſide the whole Miracle, but only, that 


it Zends in ſome meaſure to do it. My Reaſon is 
this. To repreſent any Diſeaſe, or any Circum- 
ſtance of it, in ſuch a manner, that the imme- 
diate Cure requires no ſupernatural Power, 
tends in whoſe, or in part, to deſtroy the Mi- 
racle. But Sullenneſs, whether ariſing from 
Melancholy or otherwiſe, might be immediately 
conquered by Terrors, or Perſuaſions, or other 
human Means. So far therefore here was no 
no Neceſſity for any ſupernatural Power, and 
conſequently ſo far here might be no Miracle. 
And a Man, not inclined to believe, may ſug- 
geſt farther, that the Madneſs was counterfeited, 
and the ſullen Perſon a ſecret Accomplice of 
our LoRD; which cannot be pretended on the 
common Scheme. | 

e Ir then every Circumſtance of this Cauſe 
can be accounted for by ri avFewrioy, ſome- 
*« thing that is natural and common to Man, 


« 


* Something, I apprehend, here is omitted ; the Sentence, as 
it ſtands at preſent, not appearing to be Senſe, or Engliſh. 
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« what Occaſion is there to recur to evil Spi- 
« rits?” p. 92. I might ask, can real Dumb- 
neſs be cauſed by Madneſi? This has not hi- 
therto been proved. But, were it ſo, where 
the Scriptures aſcribe any Diſorders to evil Spi- 
rits, we have Reaſon to believe them, however 
natural and common the Diſorders may be. This 
was ſhew'd fully in the Eſſay, p. 14, 15,16. which 
ſhould, methinks, have been anſwered, before 
the like Pretence had been repeated. 

Tre following Queſtions favour more of 
Banter, than a ſerious Enquiry. © Could not 
« the evil Spirit move the Man's Tongue, or 
ce wwould he not? Or did he take away the Uſe, 
cc the natural Uſe of it? I have owned, that 
* the Loſs of Speech was owing to him,” and 

this Gentleman has not proved this to be im- 
| Probable. He goes on, Sometimes we find 
* Men repreſented as ſpeaking too much —— 
s under the Influence of Devils. Here, on 
ce the contrary, — the Man was dumb, by rea- 
<« ſon of the Devil: Strange Oddneſs! Let 
us for once leave out the Mention of the Devil, 
and inſert Madneſs in its place, and fee how the 
Caſe will ſtand then. The Enguirer, Enquiry, 
p. 67. ſuppoſed that the Madman cried out“ in 
* conſequence of his Diſtemper,” and ſuch were 
rebuked by our Loxp for doing ſo. ** Some- 
e times” then © we find Men repreſented as 
* ſpeaking too much,” in conſequence of Madneſs; 
* here, on the contrary, the Man was dumb, 
by reaſon of Madneſs. © Strange _ 

thus 
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« thus to harraſs Men both ways ! to make them 
„ ſpeak too much, and to make them ſpeak 
* nothing at all!” We ſee the Effects are the 
ſame, on both Suppoſitions: And I would fain 
know why it ſhould be more inconſiſtent to at- 
tribute them to evi Spirits, than to Madneſs ? 


I THOUGHT it © inconſiſtent and unreaſon- 


e able, to impute Declarations of Truth and 
6“ Soberneſs conſtantly and perpetually to Mad- 
ce neſs.” To this it is anſwered, that © they 
that are acquainted with Phy/ick at all, know 
cc that there are lucid Intervals in Madmen : 
* They know what ſurprizingly juſt things 
« Madmen will ſay.“ p. 93. This is indeed 


true, but does not remove the Difficulty, which 


lies here, that this did not happen only once or 
twice, but conſtantly and perpetually. And tho 
there are ſome particular Subjects, on which 
ſuch unfortunate Perſons always rave, i. e. ſuch 
as have a direct Relation to the Cauſe of their 
Diſorder ; yet I never heard that there were 
any, on which they always ſpeak, with the 
molt ſurprizing Sobriety and Conſiſtency. Be- 
ſides, as theſe Declarations, if ſuppoſed to come 
from Devils, are quite natural and intelligible; 
we have no occaſion to have Recourſe ro Mad- 


neſs, and the ſudden Alterations which may 


poſſibly attend it, to explain them. 


ALL that remains now, is to conſider the 


Gentleman's Anſwers.to a few Queſtions I ask- 
ed. The firſt of which was, From whence 


<« proceeded the common Opinion, chat theſe 


« Diſorders 


7 


—— 
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of this we have ſeen already. It has a 
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ce Diforders were owing to Demons? To this 
we have ſeveral Anſwers from p. 96 to 104. A 
ſhort View of them may be ſufficient. 1. He 
ſays, © Suppoſe it were a Matter impoſſible to 
* trace the Steps of this Notion, yet it might 


2 


« be common then.” This Anſwer is certain- 
ly juſt, but would befit any one better than 
thoſe, who are inclined to object againſt Truths, 
becauſe they can't anſwer all Queſtions con- 
cerning them. And the Eſay, p. 98. owned 


this to be © one of thoſe Difficulties, which are 


Matter of mere Curioſity, and of no Impor- 
© tance to the Determination of the Queſtion,” 
« But,” as it there follows,“ ſo are thoſe objected 
ce to the literal Meaning. And if our Curioſity 
“ muſt be gratified in the one Caſe, why not 
« in the other? 


HowEVER, we have an Attempt to ſolve 


' this. The ſame, which the Atheiſtical Lucre- 


tius made the Ground of the common Belief of 
Gop's Providence, the Gentleman has had Re- 
courſe to, to account for the vulgar Opinion 
concerning Demomacks, Viz. the Ignorance of 
natural Cauſes, © The Ignorance of the Cau- 
e ſes of very remarkable and odd Symptoms 
« in Epilepticbs, and the ſtrange Alienation of 
« Mind in others, without Fever or ſuch like 
* Indiſpoſition, led People, I think, to impute 
« that to Demons, which otherwiſe y could 
not account for,” p. 97. The Improbability 
ppeared 
that the eus knew both the Epilepſy and _ 
Mind's f neſs, 


(88) 


zeſs, ſpoke of them as common natural Diſor- 


ders, and therefore were not, thro' Ignorance, 
induced to attribute them to Demons. And far- 
ther, ſuppoſing that theſe were acknowledged 
by them to be the Souls of departed Men, which 


is not true; the Queſtion will till remain, from 
whence did the common Opinion proceed, that 


theſe were able to occaſion any Diſeaſes ? 
Ir is urged, 34 4). That Fortune and the Fe- 
ver were deified, p. 97, 98. What then? Will 
this help us to account for the Origin of the 
ewiſh Belief about Demoniacks ? What Simi- 
itude can there be, between repreſenting Acci- 
dents and Diſorders as Perſons, and aſcribing 
real Effects to real Beings, without any manner 
of Reſemblance or Foundation ? 

THe next Plea is, that  fince it is not a ſelf. 
tt evident Truth, that theſe Diſorders are ow- 
* ing to Demons, it ought to be proved, that 
& They are the Cauſe.” This is no Anſwer to 
my Queſtion. Whether they were ſo or not, 
they were believed to be ſuch. Whence this Be- 


lief, if falſe? —“ The Queſtion has been put 


« more than once to Ancients, as well as Mo- 
„ derns, how they knew ſuch and ſuch Perſons 
« were poſſeſſed by the Devil?” p. 98, 99. I 
muſt beg to be excuſed, if I do not enter upon 
an Examination of ſome later Inſtances which this 
Gentleman produces. The Subject of this De- 


bate is the Demoniacks in the New Teſtament. 


And, if the Queſtion above were asked con- 
cerning theſe, I think the Anſwer very eaſy. 
| Their 
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Their Diſorders are imputed to Demons : Theſe, 


I have proved to be, in the Senſe of the New 
Teſtament Writers, Devils : The Scripture there- 
fore tells us, that © ſuch Perſons were po/- 
fefſed by the Devil; Thus then we know them 
to be ſo; we can't reaſonably deſire better Proof. 
I will go one Step farther, and add, that the 
ancient Apologi/ts might eaſily know fome in 
their Days to be really poſſeſſed, the Devils, at 
leaving them, being forced to confeſs their 
Nature. | | 
My Second Queſtion was, © Whence were 
« all their Phariſees and Doctors deceived? ”” 
Eſſay, p. 98, 99. This is anſwered by another 
Queſtion, © What if the Phariſees did believe 
< that certain Diſtempers were owing to De- 


« mons, as much as the common People did?“ 
, Why then, I ſay, that this Belief is more likely 


to be true: The more learned Men are, the lefs 
liable are they to be deceived thro' Ignorance, or 


Superſtition, The Phariſees and Doctors in this 


Caſe had no Intereſt to ſerve. Nay, could they 
have diſproved this Opinion, they had had ſome 
Matter of Exception againſt our Lox D. Had 
this Opinion been without Foundation, among 
ſo many Inſtances, it would not have been dif. 
ficult to have diſproved it; and it is highly 
probable they would have undertaken to do ſo. 


Could they have ſhewn, that Beelzebub was no 
way concerned in thoſe Poſſeſſions, they needed 


not to have fram'd ſo idle a Charge, as that our 
Saviour's Cures were owing to the Aid of 
That wicked Spirit, This therefore Sous, 
Fho N that 


ö (90 
that they were well aſſured of the common 


Opinion, and adds ſome Confirmation to it. 


. AGAIN, I asked, what were the Natura- 


« lifts and Phyficians then doing, that they did 


“not inform the World ?“ Efay, p. 99. They 


were more particularly concerned to deſtroy 


ſuch an Hypotheſis, and to baniſh ſuch Lan- 
guage out of the World, And yet St. Luke 
uſes this as freely as any of the others. What 
© if it may beſhewn,” ſays the Enquirer, Further 
Enquiry, p. 105, © that the Naturalifts and 
* Phyfjicians did ſpeak againſt that Notion? * 
Let it be ſhewn then. Did not Herppocrates 
* write againfttheEpz/ep/y's being cauſed by De- 
% mons? Has not Pliny ſaid enough? Has not 
« Plotinus? And have not others ſpoke againſt 


„ the Thing? Not to inſiſt, that I might ex- 


pect the Opinions of ſome old Phyſicians, among 
the Jews, as all my Queſtions evidently related 
to the Belief current with them; I aſk, does 
any one of theſe prove, that Evi! Spirits had 
not Power to cauſe Diſtempers? Hippocrates 
has only ſaid, that the Epilepſ in general, every 
Inflance of this Diſorder, was not owing to 
Demons; but he never intended to prove, that 
no particular Cafe, even of the Epilepſy, could 
be juſtly aſcribed to Dev:/s. Nor do the Words 
of Plotinus imply this. He, as far as I can 
judge by the Quotation, intended only to ex- 
pole a ridiculous Humour of aſcribing all 


Manner of Diſtempers to Deuili, even ſuch 


Inſtances as were cured by human Means only 
As therefore the Inſtances of Demonzacks were a 
great 
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great Reproach to the Faculty of Phy/ich, there 


is no doubt, but they were deſirous to have 
expoſed them, if they had proceeded from 
natural Cauſes alone: As they did not attempt to 


ſhew this, we may conclude, that they looked 
upon the common Opinion, as well founded. 


BuT the Queſtion of moſt Conſequence is 
ſtill to come. Why would Jxsus himſelf 
e countenance ſuch a Notion as this, if there 
« were really no ſuch Things as Demons, 
“ nor Perſons poſſeſſed by them?“ If the 
Reader will pleaſe to turn to the Ef/ay, he may 


find this urged p. 99,--102. To all which the 


Gentleman thinks it © ſufficient to anſwer, that 


„ he made uſe of Words which Cuſtom had 


e ſanctified — He has faid nothing to affirm 
<« or deny the Power of Demons, nor was it to 


his Purpoſe; but he uſed the Language that 


te others did.” Further Enquiry, p. 105. To 
be perpetually repeating is as Lfogrocable to my- 
ſelf, as to the Readers. Yet I hope they will 
excuſe me, if I once more remind them, that 
our LoxD argued upon the Suppoſition, that 
Poſſeſſions were owing to the Power of Satan ; 
that he expreſly attributed one Inſtance of Diſ- 
eaſe to this; and therefore confirmed the Hy- 
pothefis commonly received. 

I Mvusr alfo beg leave to obſerve again, 


that ©& it was to His Purpoſe to deny the Pow - 


cer of Demons,” if he had not acknowledged 
it; Thar the 8 tion was not a merely in- 
different Matter, a merely phyfical Miſtake, but 
one that naturally * to introduce Superſtiti- 
.. | 8 on. 


(92) 

on. As this is a Point of great Moment, I 
will ſet down the Anſwer to it at length. 
One would imagine, that from a Perſon's 
being called a Demoniack, or that from a 
<« Name's implying ſome heathen Deity to be 
ce the Cauſe of an Illneſs, ſome great Danger 
«© was inſtantly to ariſe,” P. 106. This is a 
very partial Repreſentation of the Caſe. For, 
does the Scripture give no more Countenance 
to the Notion, than by uſing the Word Demo- 
mack? Were not Demons believed by the 
Fews to be evil Spirits? And are they not in 
the New Teſtament ſpoken of as real Perſons, 
with ſuch Language and Actions aſcribed to 
them, as are very ſuitable to the Nature of 
thoſe wicked Spirits, but not at all fo to that of de- 
parted Souls? And does not all this tend to 
raiſe Apprehenſions of the Power of thoſe Be- 
ings? And is it agreeable to the End of our 
Lorp's coming into the World to ſuppoſe, that 
He would not have delivered us from ſuch Ap- 
prehenſions, had they been groundleſs ? © Bur, 
as the Gentleman goes on, © is it neceſſary 
before a Phyſician cures, or a Naturaliſt ex- 
“ plains, the Caſe of the Venereal Diſtemper, 
that he muſt ſhew, that Venus is an Ima- 
<« ginary Being? Does it lead to a ſuperſtitious 
«< Regard to that Goddeſs one whit to have a 
% Diſtemper called by her Name?“ The Ca- 
ſes are very diſparate, The BLESSED Ixsus came 
neither as a Phyſician, nor as a Naturaliſt, but 
as a Divine Reftorer of Mankind, to rectify their 
falſe Notions about religious Matters, and to 
15 * turn 
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turn Men from the Power of Satan unto Gov. 

He found them fully perſuaded of the Power 

of that evil Being, and keeping up this Per- 
ſuaſion by a Belief that he was the Author of 
ſeveral Diſtempers. Now ſuppoſe that Venus 

was really and commonly thought to cauſe the 
French Diſeaſe, and a new Prophet was ſent 

to reſtrain her Power for the preſent, and fi- 

nally to ſubdue her; would he in this Caſe uſe 

the common Language, if he did not believe 

the common Sentiment? Would he confirm 

any falſe Opinion of her Power, whom he 
| came to deſtroy? Thus, with Regard to the 
| Saint Anthony's Fire, which the Enquirer again 
| lays a Streſs upon. Were this Diſorder gene- 
rally believed to proceed from that Saint, 
would not a Prophet, whoſe Buſineſs was to 
deſtroy his Worſhip and Honour, naturally 
tell us, that he has no ſuch Power as is pre- 
tended? Could ſuch Idolatry be better pre- 
vented or overturned? 5 . 
_  Mosr of thoſe, who have wrote againſt the 
common Opinion about Poſſeſſions, have charg- 
ed it as the Parent of Superſtitions. Becker 
ſays expreſly, that the Chriſtian Religion is no. 
Ways conſiſtent with this Opinion +, But this has 
been ſhewn to be the ſame that prevailed among 
the eus, in our Saviour Time, According to 
that Account therefore it was abſolutely neceſ- 
fary for Him to deſtroy this Belief and Language, 
ſo contrary to the Doctrine he came to teach. 


+ La Religion Chretienne ne peut nullement ſubſiſter avec Þ 
Opinion que je vien de combattre. | FO 
88 Teͤ monde enchanti. Tom. 2. p. 688. 
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Tu Gentleman may well ſay, as he does 


Farther Enquiry, p. 107. „ leave now the 
« Difficulties, which raiſed tat firſt this Enqui- 
“ ry, with the Anſwers to them, to every 
« Reader's Judgment.” For, though I men- 
tioned three or four Solutions of the main Dif- 
ficulty, which had been given by very good 


Writers, and which, “ both in Regard to the 


« Authority of their reſpective Authors, and 
« their real intrinfick Weight,“ I ſtill think, 
deſerve to have been well conſidered,” Eſay, 
p. 120. He has not once afforded one of them 


the leaſt Word of Anſwer. But were I to 


take Notice of "every Omiſſion of this Kind, 
the Reader perhaps might think his Patience 
trifled with. 161 


I sHALL detain him but a very little longer, 


only to examine the Truch of what the Gen- 
tleman urges to ſhew, that the Miracle in, 
his Senſe, © is greater, and more worthy of 
« our Saviour, than if it be underſtood in the 
* common Way.” Very little depends on this, 
ſhould it be granted. In both Manners of con- 
fidering it, it is a real Miracle, a great one, 
worthy of our SAv10UR, and clearly demonſtra- 


tive of His Divine Miſſion. Nor is that Senſe, 
in which it appears moſt glorious, on this Ac- 


count only, the true one. However, I can't but 
think, that the Enquirer has alſo failed in the 
Proof of this. His Reaſons are theſe ; * Would 


not they that heard ſuch a Confeſſion from 
1 ſuch a Liar, be apt to be confounded, and 
« diſbelicye the Confeſſion, from the known 
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Being that made it?” And 


Nature of the 
ſuppoſe they did diſbelieve it, as we have no 
Reaſon to think they did not, what will follow ? 


That they were nit Devils that made it? No 


ſurely— And will not the Objection be much 
the ſame, if we ſuppoſe theſe Confeſſions made 
by Madmen? Would the one procure CuR1sT 
more Honour than the other ? Or, be more 
likely to be believed? Ir was not therefore 
from the ww. es 4 of either, that His Glory 
aroſe /o much, as from His ejecting or curing 
them. And the chief Queſtion will be, which 
moſt diſplayed Divine Power, to caſt out De- 


vils, or to cure Madneſs, &c? The Gentle- 


man ſtates the Compariſon very unfairly? He 
aſks, Which is an Inſtance of the greateſt 
« Power, to command an Inferior to depart 
* one's Preſence, which if he refuſes to do, 
© one can turn him out, whether he will or 
« no, or to correct the Juices or Solids of a 
«« difordered Body, and regulate its Motions, 
„ by a Word?” Both are certainly equally 
eaſy to Divine Power ; Both certainly requir'd 
fuch. As this can't admit of Degrees, it ſeems 
an improper Way of ſpeaking, that one is an 
Inſtance of greater Power than the other, Where- 
as, the true Queſtion is, which moſt tends to 
manifeſt and ditplay Divine Power, to ſhew, that 
the Juices and Solids of a human Body, were 


ſubject to our Lok, or that the moſt virulent, 


achſtinate and powerful Spirits were inferior to 
Him, and obedient to His Word? Whether the 


Cure of a common Magneſs or Epilepſy, or of ſuch 
< LY as 
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and extraordinary: Nowe in otdef tot: 
mine Buns e may confider, thät the 
equa ay: difirdered ados ing to this > ale 
poliuion, as aocording-to-rhe' fir; that hes 
there was equal Need to cerrré its Juice --M 
Solids, and to rapwlbte: its Motions: I 8 


therefore aur Lo did miraculouſly, , accord 


ing to; e 
of real o Nane, he, beſides 


otheſis; 8 if e that 
is, forced the Des | 


with Reloctange Here therefore :thers 2 7 


der, addifrenal Sign, of Divine Poe: 


I Now take ere of this Subject, and 
of the Further) Enquiry, not being comſcivus. of | 
Having left aby thing material relating to my- 


ſelf, or to the general Qpeſtion, Uns bald 5 


1 tall conclude*with warning the Reader 4 
Me it is to lay ſuch a Streſs on every Don 

and Drffculty,-as inclines us to tecur to E 
and Violent Interpretations. of 'Scripture,. add 
bim of the Necefhiy; - ot. 


being modeſt,” watehful and caütious, of the 


Dangers which attend Preſumptia and Security, 
i and ape we ate: liable:-to be betrayed into, 


4.5 progres of the Number, 9 5 and. 
Malice + ritual *Enenies; . 


Wich entreating 1 1m to confider;: :hows: 
it becomes us, in this State df Hug nn 4 
Danger, to N Þ he: 
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